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SERMON No. 1. 



VirRBA80irABI.X2rX88 or THE DOCTRIirX. 

a 

LuxB XII. 67...." Yea, and why even of yourselres 
judge ye not what is right." 

Ths sentiment that God will punish a portio^ 
^f his intelligent offspring without mercy an^ 
without end, has long and extensively prevailed 
tQ the christian world ; and, indeed, at the 
. present day, it is considered by many one of 
the fundamental and essential doctrines of the 

\ fospeL Such is the veneration in which this^ 
principle is held by many professing christians, 
that a denial of it is considered a denial of the 

f^^^^criptures ; and any attempt to reflite, or do it 

^l^awaj from the minds of men, are looked on as 
.to many attempts to sap the foundation of Chris- 

r tiaDityy and to overtlu'ow the whole superstruc- 

i ture. 

That this principle of doctrine should have 
found its way into the church, in company with 
the mass of other corruptions, which were intro- 
jduced from the philosophy of the ancients, and 
the theology of the pagans ; and that it should 
have been retained as a constituent principle of 
Christianity during the continuance cf tiie dark 
ages, is not at all surprising. But, that chrii?- 
tians, in the present enlightened age of the world, 

. «hould continue to adhere to it with such unyield- 
ing; pertinacity, would be matter of real astonish- 
ment, were not one other circumstnnce taken in- 
to consideration. When the arm of civil power 
was extended for the protection of the church, 
and for the propagation of tV\at leYi^wi -vVw^v 
wfi8 eatabtiahed in the world *\u o\>\io«v^oxi v^ 
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the affairs of religion,there arc others who run into 
the opposite extreme; and reject every tiling which 
is not completely within the reach, or comprt* 
heiision of their reason. This is a fruitful soiirce 
<»f skepticism and infidelity* as will he liiore fully 
seen when I come to speak more particularly of 
the proper use and office of reason in the affairs 
of revelation and religion. Tliere are many 
things ahove the perfect comprehension of rea- 
son ; and yet we know they exist. We cannot 
tell in what manner inert and unconscious matter 
could be so organized as to constitute our own 
living and sensitive bodies ; — ^liow from it the 
beating heart and heaving lungs could he form- 
ed; or how it could be converted into that vital 
fluid which circulates with such rapidity and reg- 
ularity through the whole human system. Yet t>f 
all this M'c are perfectly conscious ; we know it 
is so ; and we are satisfied beyond a rational 
douht, of the existence of a preat First Cause, 
sufficiently wise and powerful to produce all 
these effects. In order therefore, to be consis- 
tent, the skeptic should either contend with some 
visionary philosophers, that there is no such thing 
as matter, or a material universe in existence ; 
because liis reason cannot point out the manner 
in wliich they exist ; or else admit that God may 
make a revelation of an existence to man hereaf- 
ter, and (»f circumstances attending that exis- 
tence which are ahove the comprehensions of his 
reason. 

In order that the subject may be clearly un- 
derstood, lotus inquire in the first place, what is 
reason 1 In answering this question, it will not, 
I presume, be considered improper to introduce 
the definition given of it by the learned Mr. 
Locke. He says it is "that faculty "wK^e.'c^Vy^ 
man is supposed to bo <li&lVnga\&\\^(V ^tv^va \^^5X.%^ 
aad wherein it is evident l\e auip^ase^ vN^axja^^'' — 



Reason, in its ""operations is fourfold. 

first and highest" degree of it "is the dis 

ing and ^ n ding out of truths ; the secor 

regular and methodical disposition of 

the third is, the perceiving their connexion 

the fourth, making a right conclusion" from 

The first and great object of reason is to di 

truth. This it attempts to accomplish 

ccu'efiil examination and comparison of 

and principles which are known to exis 

following capses to the various effects whicl 

are capable of producing ; or by searchir 

these causesjfrom the efiects which obviousl; 

been produced. In this manner, many i: 

tant and useful truths are brought to lig 

many of the operations and phenomena of r 

are discovered and satisfactorily explained 

in this manner we are enabled to "look th 

nature, up to nature's God." But thers is a 

beyond which human reason cannot go ; ai 

though it teaches us that there must be ai 

nite First Cause of all things, yet it can t 

nothing of his character, or of his purpc 

giving us existence. There are other imp( 

and interesting questions which it cannot s 

whetiier we shall exist beyond the grave ; i 

80, what will be our constitutions in eternit; 

inquiries beyond its reach. Hence, in ord 

answer these questions satisfactorily, reve! 

becomes indespensable. But how are we t 

isfy ourselves that such a revelation has 

given us ? or admitting it has been given, ho 

we to ascertain the truths it contains, but b; 

aid pf reason ? In short, why are the Holy' 

tures any more a, revelation to man than the I 

of the field, if it be not on the ground that n 

capatiie by his reason of understanding thei 

We may now notice tVie co\Mie:dow ^wbsi 

between reason and revelation \ ^ndi ^' 



proper office of reason in the concerns of reli- 
gion Revelation is addressed to reasonable be- 
ings ; its principles and requirements are till 
reasonable ; and it is only tbrou^h the medium 
of reason, that we arc convinced iho Fcriptun'R 
contain a rcvelntion from God to man. Hence, 
as the justly celebrated writer already mentionrd 
observes, "Reason is natural revelation^ whereby 
the Eternal Father of light, and fountain of all 
knowledge, communicates to mankind that por- 
tion of truth which he has laid within the reach 
of their natural faculties ; revelation is natural 
reason enlarged by a new get of discoveries com- 
municated by God immediately, which reason 
Vouches the truth of, by the testimony and proofs 
it gives that they came from (Jod. So that he 
who takes away reason, to make way for rfiv^fl- 
fio/i, puts out the liglit of both; and does much 
the same, as if he would persuade a man to put 
out his eyes, the better to receive the light of an 
invisible star by a telescope." 

Our senses are the inlets of all our knowledge. 
By them we discover the existence of objects 
without ourselves. But it is reason which ar- 
ranges thes 3 objects with regularity in our minds, 
and perfects that which was only begun by the 
operations of sense. Hence every thing which 
is placed by our bountiful Creator within the 
scope of human ability, is siczed upon by the 
senses, and converted to useful purposes by the 
instrumentality of reason. There are some 
truths so plain and obvious, either^o our powers 
of perception, or faculties of judgement, that wc 
can no more doubt them than we can our own 
existence ; and consequently w*c can never ad** 
mit as true, any principle which contradicts, or 
denies them. Of this sort are those propositions 
which assert that no effect can exist \v\X.Vvvs^\ "^ 
cause adequate to its producVioiva, — ^^ox i\^q>\^;;;2cl^ 
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issation can exist without an organizer,- 
there can be no law, either moral or ph} 
without a lawgiver, and that no effect can j 
bly exceed its cause. From these clear anc 
yious principles we irresistibly infer the 
tence of a Supreme*intelligent Being, who i 
first cause of all things. Any proposition, t 
fore, which denies the infinite wisdom, oi 
Almighty power of God, we must reject as 
true. We have also, in the profuse bounti 
his providence, an equally convincing evid 
of his infinite and impartial goodness ; and 
sequently any thing which denies this must al 
rejected. Admitting these propositions, reason 
teach vs, 1. That it is possible for him wbo co 
tuted the mind of man to enlighten it by re 
tion. 2. Tha^, as a revelation which points on 
immortal existence to man beyond the gi 
will increase his happiness ; and as God is 
nitely good, it is consistent with his chara 
and therefore probable that he would make 
revelation. 3. That such revelation, cor 
from hini, cannot possibly contradict any pr 
pjle which h^ has imparted to us as undeni 
truth, through any other medium. 

From what has been said, we are able to 
cover, not only the nature of human reason, 
also its office in the affairs of revealed reUg 
or truth. But we should not infer from he 
that we are to reject every thing in revela 
whicii does not come perfectly within the s< 
of reason. It has already been observed 
there are many things which we know, or 
knowledge to be true, which are above the 
feet comprehension of reason. The object 
revelation, as has be^n shown, is to make : 
discoveries to the mind, which reason could 
reach, but which it vouches for as true, by < 
vincing us they are from God, 1? xYvfii^^oi^^ 



were to reject ererj diing in rerelation which 
mint reason could not completely comprehend, it 
would become altogether useles, and the end 
for which it was given to us, would be entirely 
subverted. 

That man is capable of exercising his reason 
to advantage, and that it is his duty thus to ex« 
ercise it, in the important concerns of religion, 
is obvious from the language of the text, as well 
as from other scriptures. Our Saviour calls on 
those he addresses to judge of ^themselves ; *what 
is right." Now if we adopt the supposition that 
man is destitute of the natural or moral ability of 
judging correctly, we must consider our Lord as 
extremely arbitrary and unreasonable in his rt- 
quirements ; in fact, we must consider him at 
requireing contrary to his own instructions con- 
cerning the requisitions of God on his creatures. 
In the chapter from which our text is selected, 
Christ plainly tcachei^ us that no more is required 
of us than we are able to perform ; and that we 
shall be guilty in the sight of God in proportion 
to our neglect of known duties. "That servant," 
says he, "which knew his Lord's will, and pre- 
pared not himself, neither did according to his 
will, shall be beaten with many stripes. But he 
that knew not,?and did commit things worthy of 
ftripes, shall be beaten with few stripes ; for unto 
whomsoever much is given, of him shall much be 
required." God himself, by the prophet, calls 
on us in a plain and explicit manner to exercise 
our reason, and promises us great blessings in do- 
ing it. "Come now, and let us reason together, 
saith the Lord , though your sins be as scarlet, 
they shall be as white as snow ; though they be 
red Uke crimson, they shall be as wool." — 
But, I need not multiply quotations to prove the 
propriety and reasonaAleness of reosonvii^ C3^i^>a 
mibjiecP. I shall, therefore proceed £t«eCi:t '^^ 
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the main obj^t of this discourse, which is to show 
the unreasonableness of the doctrine of endless 
punishnaent* 

In the discussion of the subject before us, 
there are certain principles which I shall assume 
as true, as they are admitted and urged by chris- 
tians of all denominations. 1. Tlmt God has 
estabUshed a moral government in the world — 
2. That men are the subjects of this government ; 
and 3. That as subjects, all men are accountable 
to him for their conduct. With these principles 
constantly in view, the sentiment that God will 
punish men for their disobedience and their Fins 
is perfectly reasonable ; it is in accordance with 
ail our ideas of right and justice. The question 
then before us, is not whether it is reasonable, 
just and right for God to punish his disobedient 
children ; but whether it is reasonable to suppose 
he will do it without mercy, and without end. 

The oidy ground on which the advocates for 
the doctrine of endless punishment have hereto- 
fore attempted to support this principle from 
reason, is that of the infinity of sin. Sin, they 
tay, is an infinite evil : and consequently deserves 
an infinite, or endless punishment. This sen- 
timent is clearly expressed by the Westmin- 
ster Assembly of divines, in the following ques- 
tion and answer, — "What does every sin de- 
serve ? Every Sin deserves God's wrath and 
curse, both in this life, and in that which is to 
come." Now if the infinity of sin can be estab- 
lished as a truth, then I admit the doctrine of 
endless punishment would flow from it as a natu- 
ral and reasonable consequence ; but on the other 
hand, if this principle cannot be estabUshed ; and 
if on the contrary it can be shown that sin is 
finite and limited in its nature, all the support 
which the doctrine can derive from reason is at 
vnce taken awaj. Sin, it is acknowledged by 
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«II, is the act of a finite bein^ ; and as no one 
ever thought of attributing infinity to any other 
act of man, we might rationally conclude that 
this, as well as all his other acts was finite.— 
Bat such is the fondness of man for his owd 
peculiar opinions, and such his anxiety to main- 
tain them, that the clearest dictates of reason are 
often overlooked ; and such I conceive to be the 
case in reference to the subject under considera- 
tion. Let us now examine the different grounds 
on which the advocates for the doctrine of the 
infinity of sin have attempted to support their 
systems. 

1. Sin, it is contended, is infinite, because 
committed against an infinite God. The great* 
er the being sinned against, and the more per- 
fect the authority opposed by sin, the greater 
will he the crime. As therefore, God is infinite 
in all his perfections, and as his authority over 
man is also infinite, sin, being against this God, 
and in opposition to his authority, must conse- 
quently be infinite. This argument certainly 
appears somewhat plausible at first view ; but 
let us examine it — ^let us bring it to the test of 
reason and see if it be not more specious than 
solid. Suppose this principle were to be adopt- 
ed in the jurisprudence of our coimtry, or carried 
into practice in the government of families. — 
What would be the consequences which would 
follow 1 Surely they would be such as to cause 
all the better feelings of the heart to revolt 
against them. In cdl civil governments, the au- 
thority delegated to rulers aud n»a^ctratf>K hy 
the constitution of the country, extends equally 
over all the subjects or citizens* But, I ask, are 
all these subjects or citizens aUke guilty m the 
view of the law for opposing this authority ! — 
ThiB will not be contended fox Vsiy «iw[ TE«si\\i\sA 
right mind. On the contraty, «^ ^oN«tifiCft3W!ft?^% 
ew^B the inost despotic, maVe a N>i\^a &SL«t««Ri^ 
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in the criminality of the different individuals whd 
may violate their laws : and while they would 
punish with death the man, who, in tlie perfect 
exercise of reason, should deliberately commit 
murder ; the idiot, or the insane person who 
should commit the same act, would be screened 
from all punishment. Now if the degree of 
criminalitv which is to le attached to the actions 
of mankind, is to be determined by the digni- 
ty of the person or authority which is op])oscd by 
these actions, all such distinctions jnust forever 
cease; the idiot, or the insane man deserves just 
the same punishment for the same act, as the 
mnx\ who is perfectly sane; and the infant a 
w«ek old should be punished with the same se- 
verity for disobeying a parent, as the child of ten 
years. The truth is, the degree of criminality 
attached to every act is determined by the actor's 
knowledge of right and wrongs and by the 
amount of injnry received by the j»ers(m against 
whom the act is directed; and not by the dignity 
ior the authority of the person sinhed against, — 
^his principle as I have already shown is recog- 
nized in all governments ; it is adopted and put 
in practice in every family ; and were it to be 
overh)oked, or a departure from it tolerated, the 
most unnatural and horrid consequences would be 
the result. 

2. It has been argued that sin must be infinite 
because it i* the opposite of holincijs. Ht>liness, 
it is said, is an infinite attribute of God ; it is not 
<capable of being divided into ports , sin is oppos- 
ed tck tL^ kolxxxcsi* of God ; not to any particular 
part, as there are no parts, but to the entire and 
perfect holiness of God; therefore it must be 
as infinite as the holiness itself; and so, evidently 
becomes at once, an infinite evil. 

Without stopping to inquire whether holiness 
IS, atnckly speaking, a single and d\«X\w^\ ^Wrv- 
ifute of God ; or whether it U noi^ ^^ ^^ ^jiOafet 
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hand, a principle which attaches equality to all 
his attributes and perfections, which I am, for 
myself, satisfied is the fact ; let us briefly exam- 
ine the premises laid down, and the conclusion 
drawn from them. In order that the subject 
may be fully and clearly before us, I will take 
the liberty to lay down similar premises, and 
draw like conclusions from them. Wisdom and 
power are infinite attributes of Deity, and are 
incapable of being divided into parts. Folly and 
weakness, being the opi>osites of wisdom and 
power, are opposed to these infinite attributes of 
God ; not lo particular parts of them, for there 
can be no such, but to the whole and entire 
wisdom and power of the Most High, therefore 
they must be as infinite as the wisdom and power 
themselves ; and so, evidently become at once, 
infinite evils. Every one must readily discover 
the fiitility and impropriety of such reasoning as 
this ; all must fell sensible of the absurdity of 
speaking of infinite weaknes, or infimte folly ; 
and yet by the same process of reasoning, which 
proves sin infinite, on the ground I am now ex- 
amining, we must prove the infinity of folly and 
weakness. 

But, I shall perhaps be met here with the as- 
sertion that weakness, and folly are mere nega- 
tive qualities or principles, being nothing but a 
a lack of power and wisdom. Let us then no- 
tice some other of the attributes of our heav- 
enly Father. Love, truth, knowledge, jus- 
tice and mercy are also attributes belonging to 
him ; the opposites of which are hatred, false- 
hood, ignorance, injustice and cruelty. Will 
anyone contend that either of these, as they 
exist or operate in man is infinite ? Certainly 
not ; and yet there is the same reason for con- 
nderingthem in this light, aaXYve.^ «\^ ^^ ^^'^. 
Mites of the attributes of God, a* \\i^T^ v^^v^.*^^^ 
ground for ascribing infitvity Xo ikvcw* ^^% ''*^' 
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the opposer, the objection founded on the nega* 
tive quality of weakness and folly, has not been 
removed, but rather strengthened by the remarks 
last made ; as it will be contended that hatred, 
falsehood, ignorance, injustice and cruelty, are 
only the want of love, truth, knowledge, justice 
und mercy. Very well. Prove then that sin is any 
thing but the want of holiness ; or ceaise to urge 
its infinity from the fact that it is the opposite of 
.God's holiness. 

.3. The infinity of sin has been urged on th,e 
ground of its being the transgression of an infi- 
nite law. As '*sin is the transgression of the 
law;" if it can be proved that the law which has 
been given to man for the government of his 
conduct, is an infinite law ; then, I acknowledge, 
the question is forever settled ; and the infinity oT 
ain must be admitted as an incontrovertible truth. 
On the contrary, if it can be clearly shown that 
^ the law which man violates by his transgression 
is finite^ by a parity of reasoning it will follow 
conclusively that sin is also finite. But what 
are the arguments brought in sup ort of the posi- 
tion that the law of God which man violates by 
transgi-ession is an infinite law 7 The only one 
which I have ever heard adduced on this point 
is, that this law proceeded from an infinite law- 
giver. This argument, if it may be called ^n 
argument, by proving altogether too much, dor 
feats itself. For if we contend that this law 
must necessarily be infinite, because it proceed- 
ed from God ; then, in order to be consistent, 
we must admit that every being, and every thing 
which has proceeded from him is infinite ; that 
we ourselves, as we owe our existence and every 
thing we have and are to him, are infinite beings; 
and not only ourselves, but every insect in the 
dust, yea, and every plant and shrub which 
springs from the earth i« a\ao vB^iiii\»\ ^\v\^ 
vrould amount very nearly to %ii iJaJinite absur* 
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This is not tlie only, nor the greatest difficulty 
attendant on the supposition of the infinity of 
the law. We may rationally inquire if finite be- 
ings can be justly amenable to an infinite law ? 
Reason will at once answer this question in the 
negative. The law of God is a reasonable law ; 
\% is addressed to moral beings, who are suppos- 
ed to be capable, not only of understanding, but 
of obeying its requirements. If then, this law 
be infinite, all its requirements must be infinite; 
and as all the faculties of man are finite and lim- 
ited, it follows that these requirements are alto- 
gether above his faculties, either to understand 
or to obey. Where then would be the Justice i^ 
the infliction of an infinite penalty on man, for 
not conforming to a law which is infinitely above 
his comprehension] Every rational person 
must at once discover the impropriety of this prin- 
ciple. But, should it still be contended that this 
law is infinite, I would ask, can such a law be 
violated or broken t I acknowledge I am una- 
ble to form any dear views of an infinite law; 
but if any such law does or can exist, I conceive 
it must be that by which God governs the mate- 
rial universe ; by which he guides the sun, the 
stars, and the planets in their regular orbits, und 
preserves eternal order and harmony throughout 
the immensity of his works. Now admitting this 
law could be violated, what would be the conscr 
quence? Original chaos, and eternal ni^t 
would take the place of every thing fair arid 
beautify which we now see and admire in crea- 
tion. Then would tho 

" r c»rth unbalanced /rom her orbit fly, 

Plaoetyand sund rush lawless tbraugh the sky ; 
And ruling Angels from their spheres be hurl'd 
Being on being wreek'd, and world on world ; 
Heav*nt whole IbundaUons to t\\«\t ec^wlTexvcA^ 
.ilfid tudare tremble to the throtieotGi^)^.'^ 
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An infinite law Avould be equal to God himself 
for he is no more than infinite ; and it may weJ 
be questioned whether it is in the power of Je 
hovah to produce any principle equal to himself 
That "the law of the Lord is perfect" is not onlj 
a scriptural, but a rational principle. Its require 
raents are all perfectly adapted to the capacitj 
and condition of all its subjects ; and its penal 
ties are all suited to their proper ends. Bui 
tliere is a wide difference bet wee vi perfectiot 
imcj infinity ; a princij)le or thing may be per- 
fect in its kind, as perfect love, or a perfe ct 
piece of machinery, and yet fall very far short 
of infinity. Hence, we are exhorted to be "per- 
fect, even as our farther v/hich is in heaven is 
perfect ; " but no one would ever think we can be- 
come infinite. 

4. There is one other ground on which tlie 
infinity of sin has been argued, viz. the infinity of 
the atonement. Had not sin been infinite, it is 
said, there could have been no necessity for an in- 
finite sacrifice to atone for it. Here I would 
observe that the advocates for the doctrines of 
the trinity and infinite sin are guilty of a viola- 
tion of the most plaJn and acknowledge rules of 
argumentation. They introduce two proppsitions 
both of which are assumed^ and attempt to prove 
each one true by the other. If the infinity of sin 
be the point in dispute, the infinite sacrifice 
which has been made to atone for it is re presett- 
ed as an undeniable evidence of the correctness 
?ind truth of the position. On the other hand, in 
attempting to prove the essential divinity or Godr 
head of the Son, we are told it was absolutely 
necessary he should be truly God, as well as man; 
otherwise he could not have made that infinite 
sacrifice which was necessary to atone for sin. 

But let us enquire, has an infinite atonement 
peen made for sin 1 To t\\\a c^esX\oTi\ «aai ^w- 
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Jjible therd are many who wonld, 'i^ithout tlii* 
least doubt or hesitation, return an afHrmative 
answer. This sentiment lias long been taught 
and received as a principle of divine truth ; it is 
plainly expressed in the language of some most 
eniment divines ; and by none, perhaps, more 
clearly than by the learned and pious Dr. Watts. 
In his Jiymns, wliich have long l)ecn in the use in 
most christian churches, we find these expres- 
sions, — "When God, the mighty Maker died ; " 
**BehoId ! a God decends and dies ;" "groans 
of an expiring God; and ^^cracijied wy God; " 
with many otliers of the same import. Now admit- 
ting all which the most rigid trinitarian ever con- 
tended for — that Christ was the true and essential 
Deity, — 'the uncaused and eternal Jehovah ; how, 
I ask, can the doctrine of an infinite sacrifice or 
atonement be substantiated ? Could self-existence 
suffer and die ? Can we admit that he who is 
tlie source and fomitain of life, and "who only 
hath immortality" could sease to exist ? These 
questions must be answered in the affirmative, 
and tlieymust be proved tine, before the doctrine 
'^f an infinite atonement for sin can be establish- 
ed as truth. But in order to obviate this difficul- 
ty, we are told that our Saviour, although he 
was truly and essentially God, was also really 
and properly man, — that he had two distinct and 
separate natures, the divine and the human ; and 
that it was the human, and not the divine nature, 
which suffered and died on the cross. Where 
then, is the idea of an infinite atonement in the 
death and sufferings of Christ? It has gone, — 
vanished like the mist before the beams of a 
uiid-day sun. Many attempts, it tis true, hav« 
' een made in all ages since the introduction of 
le doctrine of the trinity into the Christian sys- 
em, to explain this intricate sviV>^ecX% Vj t\- 
dging that in eoiisequence of l\ve \vx\Ai»»X.«i ^wsv 
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nexion of the diviiie and human natures iti 
Christ, his human nature suffered in a nmoh 
greater degree, and that these sufferings were 
far more valuaiJe and meritorious in tlie sight of 
God, than would have heen the case had it not 
been for this' union of natures. But after all, as it 
cannot be admitted that the divine nature in 
Christ, could be in the least degree, susceptible 
of suffering, these explanations have only served, 
ether to perplex the mind, by filling it with a 
jargon of unintelligible mysteries; or to show more 
clearly the absurdity of the sentiment. 

All this difficulty in understanding the doctrine 
of atonement would be removed at once, if peo- 
ple would but attend to the plain, simple language 
of the New Testament on this subject ; where 
the word atonement is found once and once only, 
The passage where it occurs is Rom. v.^ 11, an^ 
the apostle there says, ''And not only s6, but W( 
also joy in God, through our Lord Jesus Christy 
by whom we have now received the atonement.'' 
He does not inform us that he and liis believing 
l»:ethren had received the virtues or the benefit oi 
the atonement, but the atonement itself. In otb 
er passages, the same word in the original occurs 
and is rendered reconciliation ; and in ever] 
passage where it is found, it evidently refers U 
man, and not to God, as the party who receivej 
it, or is affected by it. This is the plain, scrip 
ture doctrine of atonement or reconciliation ; am 
this atonement is what every true christian re 
ceives and enjoys by faith in his Redeemer. Ii 
the death of Christ, he beholds a wonderful dis' 
play of God's unchanging love to perishing sin- 
ners ; and "through the blood of the everlasting 
covenant," he becomes "reconciled to God." 

I have now examined every ground on whiol 

the doctrine of infinite sin can possibly be main- 

tained; and I think sYvowiv ^otw^dxi^v^^V} > ^3Dkak^ 



17 

not one of them is tenable. But as this sentiment 
lias been the principal aro^ument in support of 
the reasonableness of endless punishment, it de- 
serves some further attention. I will therefore 
proceed to offer some objections to the senti- 
ment, which have not, as yet, been noticed. — 
And, 

1. If sin l»e infinite, all distinction in crimes, 
and all degrees of guilt, and criminahty in sin- 
ners, are entirely done away. There can be no 
such thing as degrees, or parts of infinity ; con- 
sequently the person who is guilty of one sin, is 
just as criminal as lie who has committed ten 
thousand ; and the man who should wrong his 
neighbor to the amount of one cent, deserves as 
;rreat a punishment as the black assassin, who 
should enter his neighbor's dwelling at midnight, 
— ^murder the unconscious slumbering inmates, 
and set fire to the house. In short, every son 
and daughter of humanity, who has committed 
oven what we are accustomed to term the smal- 
lest crime, must sustain the character of an infi- 
nite sinner I 

2. This sentiment denies that the sinner can 
ever be justly and adequately punished for liis 
sins, or even for the smallest one of them. Infi- 
nite sin deserves infinite and endless punishment; 
and we are told the justice of God can never be 
satisfied till every sinner has received his deserts. 
But, can this punishment ever he^ inflicted ? and 
can the justice of God, on this prin^^j^, ever be 
satisfied? No; for until eternity snail end, 
this punishment can never have been endured ; 
and consequently, divine justice must, till then, 
remain unsatisfied. 

3. It is a virtual denial of the final salvation 
of a single individual of the human family. AH 
hove Mnned;, and of couTHe, accoid^^Xc^ ^Cv2^*& 

BentimenU a^ has been already s\io^i\> \v&n^ ^s%-' 
eomeia&aite dinners, and are uudei ^TvVtsSwa^^ 
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weight of guilt. Now, how can this gi 
removed? It will certainly require son 
superior to itself to remove it ; atfd what 
greater 1 Not even God himself; for he 
more than infinite. It is in vain to talli 
an infinite atonement, admitting such t 
been made ; for one infinity can liever i 
another, or counteract its operations. 

4. Finally, it denies the infinity of Go 
self! It is an absolute contradiction in 
to say that more than one infinite priuci{ 
exist in the universe ; especially if one be 
ed to the other in its nature. If, therefo 
admit t|iat sin is an infinite principle, we 
forever abandon the idea that anjLother 
pie, or even God himself, is, or ctUi be is 

You will now, ray respected hearers, 1 
to judge for yourselves, whether it is our i 
radonal beings, to receive as divine truth, : 
ciple of doctrine so entirely destitute 
4Qiidation, and which invokes so many i 
dictions and absurdities as that of the infii 
sin. And if this principle be abandoned 
think it must be by erery candid person ; 
we admit that sin is finite in its nature, be 
limited -act of a finite creature ; it must 
unreasronable in the highest degree, to 
infinite effects^or conseqtiences to it. 15 
therefore, is most clearly against the dect 
endlees pumslttftent, in this View of our s 
for if we ]M|| arrived at cor)*ect coticlud 
specting the nature of sin, we cannot reai 
believe a just God will indict for it, a pom 
80 vastly dispi'oportidned to its demerit. 

Some distinguished orthodox divined 

p'i*csent day 'appear to have become sen 

tlie impropriety of attempting c^y IdH 

^pport the doctrine of endVe^ i^xxi^iiililii 

that of the iiifiwity ot'tto *, aTkd[\wL\^ e«*Qi9 

flSft^tfoned t*is gtckn^d tto tiT^ela^ftAft- "^ 
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teach that men will not be punished eternal] j for 
the sins of this hfe; hat for those they will continue 
eternally to commit. This, it will be perceived, 
is entirely abandoning the principles of the early 
reformers ; and even of that far famed assem- 
bly, whose confession of faith and catechism 
are considered the standard of faith in most 
orthodolc churches. But how do they attempt 
to pfore the endless continuance of sin ? Do 
they appeal directly to the testimonies of divine 
inspiration ? No ; tvere they to do tliis, they 
would be met with express declarations to the 
contrary. They would there learn tlmt, "for this 
[jiurpose the son of God was manifested, that he 
mi^t destroy the works of the devil ;" and, "to 
take away our sins ;" — that he is the "Lamb of 
God, which taketh away the sin of the world ;" 
that ''he must reign, till he hath put all enemies 
under his feet ;" — and surely, sin is an enemy ; 
and finally, that death, the last enemy, the cop* 
sequence and wages of sin, shall be destroyed. 
What then is the process of reasoning by which 
they attempt to establish this principle ? It is 
by &ntAogy. The sinner, say they, leaves this 
world unreconciled to God, and with all bis sin- 
fol propennties^ with him ; therefore, as he has 
sinned through this life, he will continue to sin 
eteruEally ; and consequently eternally remain a 
siibjeet of wrath. 

Now as this is nothing but bftre assertion, un- 
accompanied by the least evidenc^^o support it, 
I might pass it by as such ; and take no farther 
notice of it until it is proved true. But as this 
would be following a bad example, I will proceed 
to sfaow that it is entirely groundless. 

All the hopes we can have of an existence be- 
yctnd the grave mast rest ahoffj^her on the 
BtrengA of 'aen^\m% testimony. ^e\ii&«t x^'bA^Tt 
norpmI<nopbfw(dTe eter yet a\Ae lo *\tK!di%«^ '>2a. 
ihe heart of man a, hope wWch \% *^^V^tV»r 
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mortality ;" nor to assure him that if he died, lie 
should Hve again. Neither can they teach us, 
admittin<^we are to Uve beyond the present state 
of existence, what bodies or constitutions we 
shall possess in an immortal state. What then, 
€ay the scriptures on this subject ? The same 
passages which assure us we shall live again, 
clearly point out to us what bodies we shall 
have in eternity. Paul, writing to his Corinthian 
brethren, when speaking of death, and the res- 
urrection to life and immortality, says, — ''It is 
sown in corruption, it is raised in incorruption ; 
it is sown in dishonor, it is raised in glory ; it is 
sown in weakness, it is raised in power ; it* is 
sown a natural body, it is raised a spiritual bo- 
dy." It w as not my intention, in the present 
discourse, to make much use of scripture testi- 
mony, as the design of it would not lead me to 
that course. But, as the position I am now exam- 
ining rests merely on assertion, without any ar- 
guments to support it : it became necessary in 
this instance, to have recourse to scripture, in or- 
der to obtain data on which to found an argu- 
ment. From the information which the language 
cited gives us of the constitution of man in a a 
immortal state, we at once discover, that in 
reasoning on what will be in a future existence, 
from what we know of the present, analogy en- 
tirely fails us. We can no more tell what the 
Gouduct of a man will be in eternity, from what 
vre see of his conduct in this life, than we can tell 
what will be^he motions of the butterfly, by ob- 
serving the movements of the worm from which it 
is produced* 

!n this world, we have natural bodies, compos- 
ed of the grosser elements of matter ; in the 
world to come, we shall have spiritual hodies. — 
In this state of being, our bodies are corruptible; 
in the nextf they will be iucotxuipidXAe. l^ex^^ n<i^ 
weak and comparatiyely YieVpYew, \V^i^,x>ka 
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Weakness vrill be succeeded bj power sii^icnt 
for all purposes. Now, by reason of our fleshly 
lusts and passions, we are otten leJd yito such 
uouiises of life as render us ^shonorable ; then, 
ail our faculties will operate together in such a 
iiiaaner as to render as gloriouw. These are 
plain and natural d^ductious from the language of 
tlie apostle ; and I now ask, is it rcascinable 
to suppose with such constitutions, and in 
such a condition, that men will continue eternal- 
ly to sin 1 

I have now, I believe, examined every ground 
on which the believers in endless pimi^hnient 
have ever attempted to support the idea of its 
reasonableness ; there may be others, but if so, I 
am unacquainted with them. We have sc€?n that 
the imig ch^risbed notion of the infinity of sin, 
is without foundation ; and on bringing it to the 
test of reason, (and its advocates have never at- 
tempted to support it by the scriptures,) it has 
vanished like the •'baseless fabiic of a vision.'* 
The endless continuance of sin, in a spiritual and 
immortal constitution, has also been shown to 
be contrary to the clearest and plainest dictates 
of sound reason; and tlius the whole foundation 
on which the reasonableness of tbi» sentiment is^ 
or can be predicated, is entirely gone, — it hoa 
crumbled into dust. 

1 might nOw, perhaps, with propriety dismiss 
t^e subject, having shown that the doctrine un- 
der consideration has no foundation in reason ; 
but I wish to present one other view of it, in 
which its opposition to reason must l)e apparent 
to all who will allow themselves to exercise their 
reason upon it. Rewards and punishments, in 
order to be reasonable, must be apportioned to 
the merit or demerit of those who are their reci- 
pients. Now if an infinite and etenvd dL&\vftjJX\^VL 
is to be made in the conditioi\ ot XKi^itocv^, vcv ^ 



iliture state of existence ; and if this distinctiod 
is to be founded on the diameters which the dif- 
ferent in^lividuaJs form and sustain in this life, 
docs not reason clea4y show tliat this distinction 
is altogether disproportionate to the difference 
which exists in the characters of men in this 
world ? 

Jn order to illustrate the suhgect more fully, 
let us supposfe virtue and vice, or righteousness 
«ud sin to be divided into one hundred degrees 
each ; and that the dividing line in the characters 
of men is fifty. Between eternal life in theking- 
tiom of heaven, and eternal condemnation in hell, 
In the common acceptation of. the terms, there is 
the greatest imaginable, not to say infinite dif- 
ference. Kefison, therefore, will teach us, that a 
person, in order to be justly entitled to the king- 
d(ua of heaven, should possess the whole hundred 
degrees of virtue or righteousness ; and on the 
other hand« for a person to be justly subjected to 
the endless suffering of hell, he should possess, 
Or be guilty of ail the degrees of sin; or in other 
words, tliat he should be wholly sinful, without 
the least mixture of goodness in his whole char- 
acter; and unless this distinction — this total dil- 
ference iii the characters and conduct of men 
tlT)es exiFt, that system which awards to humaii 
riorhteousness eternal life, and to the wickedness 
of men interminable wo, is manifestly inconsis- 
tent and unreasanable. But the difficulty does? 
not end here ; suppose a man to possess filly one 
degrees of righteousnes.*?, and forty nine of sin ; 
ns he stands on the fiivorable side of the dividiuir 
line, he would according to the system under 
consideration be entitled to eternal life. How, 
or when is he to receive his punishment for his 
fi>rty nine degrees of guilt 1 As it is denied that 
sin is punished in this life, is it not clear that he 
fyJIJ eternally escape the pumsVuweivX ^\\\c\\ \\^ 
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justly deserves ? On the other hand, we mny 
suppose a man possesses fif^y one degrees of 
sinfulness, and forty nine of righteousness; as he 
is on the unfavorable side of the Une, he would 
of course be consigned to remediless wo. When 
will he receive the just reward for his righteous- 
ness ? And I would inquire further, how can it 
be said that God renders to these two individuals, 
or to either of them, according to their deeds ? 

But to this it will jirobably be answered, all 
men, while in a state of nature, and before ex- 
periencing the influence of divine grace on their 
hearts, are altogether sinful in the sight of God, 
destitute of all true righteousness or goodness ; 
and coLsequently, God regards all their conduct 
as well as their character with disapprobation ; 
rrrthat the influence of this grace is sucli, as to 
effect a radical and entire change, not only in 
the outward conduct, but also in the afiections of 
those who feel its operations ; so that those who 
before this change were altogether siniid, and 
"vessels of wrath fitted to destiiiction," now be- 
conle " vessels of mercy," prepared for eternal 
felicity. Now this again is an entire assumption 
of facts, — a bare assertion unaccompanied with 
any proof, either from revelation, reason, or ex- 
perience. This sentiment is not only unfounded 
in scripture and reason, but it is directly contrary 
to what we see and know to be trutK Search 
among the children of men— go to those couur 
tries where the light of the gospel has never 
shone — where the name of the Saviour was nev- 
er heard, — and you cannot find an individual who 
is entirely destitute of all goodness, — in whom 
none of those pure and amiable affections which 
God himself has implanted in the human heart, 
is never exercised. And O, tell me not these 
^re all sinful in the sight of h\m vi\\o ^^fe^^\3^^ 
jrrr^Ii oie not that the affee^n, cax^ «oA Vvw^ 
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ness of parents for their children are unholy and 

sinful, — and tell me not that the gratitude, love, 

and obedience of children to their parents are 

odious in the view of him who has commanded 

them ; although they operate in the bosom of an 

unregenerate heathen. On the other hand, look 

at those who profess to have passed through this 

great and marvellous change, even those who 

have been truly regenerated by the influence of 

God's spirit ; are any perfect in good worivs 1 

Are there any who possess or exercise no unholy 

passions or propensities 1 No ; not one. And 

is sin, committed by;a regenerate person less odii-» 

ous in the sight of God than if it were committed 

by one who had never enjoyed the light of di*- 

vine truth ? To suppose this, would be to re-^ 

verse all our ideas of propriety ; and to disre^rd 

the maxims and instructions of our Redeemer. 

The truth is, in the human character there is 

every gradation and degree of virtue and vice,-^ 

from the most perfect Christian, to the most a» 

bandoned wretch who disgraces humanity. — 

These degrees and gradations are very numer'^ 

ous, and consequently minute ; and such is the 

nature of human actions — ^so various are the 

springs from which they flow, that it is often 

difficult to tell 

"Where ends the virtue or begins the vice." 

As the man who should claim heaven and imf 
mortal feHcity, for even the most perfect right- 
eousness of which human nature is capable 
would be altogether more unreasonable in his 
bemands'than the laborer, who, for one day's 
services, ^hould claim a rich estate; so it is 
squally unreasonable and Itbsurd to suppose 
that a frail, flnite mortal can deserve the pains 
of an endless hell, for the sins of this transitory 
life; or that a God of infinite justice and mercy 
wjllin^ht these pains ou Vft^ ^^^««X ^ViVit^w, 
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Various are the systems which have heen in- 
troduced and supported in the world, among dif- 
ferent nations, and at different periods of time, 
respecting the existence and essential attrihntes 
of Deity; and would time, and the limits of one 
discourse permit, it would be not only interesting, 
hut instructire to notice these different theories. 
From the most remote periods of antiquity to 
which the faithful records of history reach ; and 
fi;mong all the nations of the ^arth, wheth* 
er civilized or barbarian, the belief of a Supreme 
First Cause of all things has existed. While the 
theology of some nations has assigned to him a 
rank and character but very little superior to fan- 
man beings, ascribing to him the same feelings 
and desires as exist in men ; that ( of others lam 
considered it a derogation from his dignity, to 
suppose him the creator of the material universe; 
which ihey .considered the work of inferior gods, 
or <dRWS, as they were called by the Persiana and 
some 4>ther nations. Bome have considered him 
as all light, holiness, goodness, and purity ; and 
heoeet whatever of imperfection land evil there i« 
in the universe, has heen ascribed by them to a 
self existent eril spirit. Others have aiscribed to 
him meh attributes and princif^es, as are caj^eu^, 
)«ted to repel all true and sincere affection frovR 
iba heart; and fill the* mind with dreads «DiiL 
irtynsb fbar* Hence, different kiudE oi ^;ii^T^dDk^^ 
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originating in diflerent motives and feelings, 
have been instituted and kept up amongst men. 
Some have worshipped him to procure his favor, 
and others to avert his wrath ; — some from a de- 
sire of happiness, and others from a dread of 
misery ; hut too few, it is feared, render hini 
the sincere homage of the heart for what he is, 
and for what he has already done for them ; and 
from a sense of the peace and happiness which 
flow from true spiritual worship. 

Whilst reason teaches us there must be a God 
— whilst the whole creation proclaims his being, 
and the infinitude of his perfections— \» hilst "the 
heavens declare" his glory, "and the firmament 
showeth his handy work," they all continually 
remind us that none can "by searching find out 
God," — none can "find out the Almighty unto 
perfection." But although it is impossible for 
frail, short sighted mortals to obtain a perfect 
knowledge of him whose ways are inscrutable 
and "past finding out"; yet he has been pleased 
to make all those revelations of himself, which 
are necessary to promote the well being of his inr 
telligent offspring. The immense volume of na- 
ture which is spread open before us, is full of 
usefiil instruction. In it we behold magnificent 
displays of the creative energy, the directing wis- 
dom, and preserving goodness of the Almighty,— 
we oan here trace with ever new and increasing 
delight, the evidences of his parental care for all 
his dependent creatures. 

But it is in the volume of divine inspiration, 
that our Creator has most fully revealed himself 
to the children of men. It is here he has pro- 
claimed his name, "The Lord God, merciful and 
gracious, long suffering, abundant in goodnest 
and truth, keeping mercy for thousiands, forgiv- 
ittg ioiquity and transgresaion aud sin^ and that 
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y no means clear the guilty." Here we 
his nature, which is spiritual ; and his 
5ter, which is that of a Father. Here we 
his essence, which is love ; and here also, 
3 made acquainted with liis glorious pur- 
1 the creation of^ man, an^} his gracious 
s respecting the final and eternal destina- 
fhis earth born children. And by a care- 
imination and comparison of the lessons of 
5tion imparted to us in the book of nature 
e book of grace, we shall find them all to 
nize, and perfectly to agree. With these 
of instruction within our reach, and witli 
tics to understand all which is necessary 
r real good, if we fail of obtaining a suita- 
owledge of our heavenly Father, it must be 
sequence of our own neglect. Let us then, 
humble, though firm reliance on God for 
istance, enter on the investigation of the 
; before us, with all that candor which its 
ance demands; and let us endeavor, from 
hts of nature, of reason, and revelation, to 
forth that knowledge of the attributes 
jrfections of our great Creator, which will 
us truly wise. 

t God is ONE, undivided and indivisible in 
ence and his existence, is not only one of 
inest dictates of reason, but is in accord- 
ith the whole testimony of scripture. — 
lity of God is demonstrable from the same 
zes in nature wliich prove his existence. — 
^hout the immensity of his works, so far 
lights of science and philosophy have been 
penetrate, the same unerring laws pre- 
Unity, not only of design, but of opera- 
every where apparent. The same prin- 
rbich regulates the motions of the earthy 
a the movements of all the Yioa'seiA^XiCi^vt^- 
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Tljie principle of animal life is the same in i 
living creatures ; the same in man as in beast.- 
These are incontrovertible evidence that God 
one ; dnd the scriptures abundantly cor ro bora 
this truth.-r-"Hear, O Israel, the Lord our G( 
is one Lord," 'is called **the first of all the cot 
mandments ;" and not only our Saviour, but tl 
apostles taught this as a fundamental article 
the Christian faith. This principle we shall fij 
of great importance in the illustration of our eu 
ject. 

What some have called the naturcd, but whic 
perhaps, may with propriety * be termed the i 
ctssary and incommunicable' attributes of Dei 
are self-existence, independence, omnipresenc 
immutability, and eternity ; but, as we are n 
pompetezkt to form any. very clear or adequa 
conceptions of them, and as they are not nec< 
sary in the illustration of the subject before \ 
any further than they serve to give us some i<1 
of his infinity, and show us the necessary. perf< 
t^pnof his other attributes, they will require 
additional remarks. 

The attributes of God with which we are 
this time more particularly concerned, are tho 
by the exercise of which he created the univer 
an d gave to it, its fixed and immutable laws, 
by which he imparts life, and all fisiculties to a 
mated beings,-r-governs the moral world, — e 
penses suitable rewards and punishments to 1 
subjects of his moral government, and commu 
pat^s happiness to all creatures, according 
their various capacities for enjoyment. Th< 
have usually been denominated knowledge, in 
dom, power, love, truth, justice and mercy. 
we are ourselves capable, in a degree, of poss 
noig and exercising these principles or at^ribut 
we fwe consequently able to wudex^tAxid «or 
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thingof their operations, not only as they exist 
in ourselves, but as they are exhibited to iis in 
the works and ways of God. And the more per- 
fectly we understand them as they exi«t in him, 
the more nearly we shall be able to resemble him, 
<ind the more happy shall we render ourselves. 

Knowledge may be defined as that attribute 
of Jehovah, by, or tlu*ough which he has a per- 
fect comprehension of all things, whether to us 
past, present, or to come. Strictly speaking, 
there can be with him neither past nor future ; 
but all is one "eternal now." He "must kno0f 
intimately" and perfectly, "the constitution and 
properties of all the things he created ;" and 
consequently, all their actions and their infiuence 
one upon another, — all the changes which can 
be effected by these actions, and by the trains of 
moral and physical causes which he has put in 
operation. That this knowledge is infinite, or 
unlimited, we infer from his omnipresence and 
eternity. Wherever he acts, there he is , "and 
where he is, he perceives." If we admit that any 
thing can transpire in relation to any of his 
works, which he did not from eternity perceive, 
or foreknow, we must suppose, that at the time 
such thing, or event does transpire, he receives 
an accession of knowledge ; which would be to 
suppose his knowledge finite and limited. To 
say God foreknows the great, or important events 
Avhich transpire in the world, sn<5h as the revolu- 
tions of states and empires, and the fate of mon- 
archs or other individuals ; and at the same time 
does not know all the conduct and movements of 
every living creature, would be in effect to" Siiy 
he foreknows events without knowing the causes 
which conduce to them ; for thef movements of a 
small insect may cause the revolution of an em- 
pire. But the testimony of the 'scT\\)X>it^% S&^«^- 
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cient to decide this question, arid to put it forever 
at rest, ^^Known unto God are all his works 
from the begioning," — '^^God is greater^than our 
hearti and knoweth all thiQgs,"-^"Great is our 
Lordf axid of great power ; liis understanding is 
iofioite,'' are expressions of inspired writers, 
wh^ch cannot be easily misunderstood. 

Some have considered knowledge &nd wis- 
dom synonymous expressions ; and hence, one 
has been defined or explained by the other .-^ 
But,, as Dr.. Paley justly objierves, "in strictness 
of language,. the]:e i^ a difference between them ; 
wijidom^ always supposing action^, and action di' 
rected by it." I am not able to give any clearer 
definition of wisdom, than to say it consists iu 
the arranging and combining of the elements or 
principles of knowledge ; and in directing them 
all to their proper ends and uses. The perfect, 
^r infinite wisdom of God is clearly exhibited in 
the works of creation^ — in the perfect arrange- 
npient of all the parts which compose the whole 
universe, — ^in the order and harmony which pre- 
vail throughout the immensity of his works, — 
in the perfect, adaptation of causes to produce 
their intended effects, and of means to their de- 
sired ends, — in the subserviency of parts to the 
whole ; and in the conformity of all things to the 
purposes for which they were obviously created. 
With such demonstrations of the infinite wisdom 
of the great Creator, as. we behold whenever we 
opeq our eyes op bis works, we can need no. evi- 
dence from the scriptures to confirm our opin- 
ions. 

Power, is the ability of any beijig to do, or not 
to dp, according, to his will. The power of God 
m^y. therefore be defii^ed as "that attribute pr 
f^^f^ction.vrhereby h^can do whatever he has 
piirposed to do, and hinder what he will nut ^re 
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done/^ It also denotes his absolute right and 
authority over all his works. Omnipotent, or 
almighty power is justly ascribed to God. Noth-' 
ing short of this could speak a world into exis- 
tence, either trom nothing, or from organic, but 
unorganized matter. Nothing but this could sus- 
tain a universe— ^roll forward the mighty wheels 
of nature, and control the vast affairs of creation^ 
And nothing else could infuse life and animation 
into mere insensitive matter ; or cause a clod of 
earth to Hve, move, feel, think and enjoy. — 
Whilst we ourselves exist, we cannot want proofs, 
either of the existence, or continued exercise of 
Almighty power in our heavenly Father. But, 
while the power of God is not, and cannot be 
bounded or controlled by any other being, nor by 
any exterior circiunstances whatsoever ; we must 
not admit the supposition that it enables him to 
do, or act contrary to his own nature ; for we 
learn from the scriptures, that there are some 
things which he cannot do. Hence, the apostle 
tells us "he cannot deny himself;" and again, 
that it is "impossible for God to lie." 

With the signification of the term love^ we 
are all familiar. It is an affection or fcmdness 
of the heart for some particular object ; as that 
which the parent feels for the child, and the 
child for the parent ; the husband and the wife, 
the brother and the sister for each other ; and that 
which usually exists between persons of Con- 
genial feelings and dispositions. Although the 
principle,of love is the same, whatever may be its 
**y^ct, yet. it receives different appellations, ac- 
cordingly as it ij9 called into exercise by different 
objepts.. Thus we are accustomed to speak of 
parental, filial, conjugal, fraternal, and social af- 
f^tton, or love, according to the object on which, 
it it placed. This deftnitiou &p^\\»% ^\xs^ges^%t 
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to love as it exists in man, or as it is exercised hf 
him ; and is not properlj applicable to the love 
of God. Man exercises the principle of love 
in consequence of something which he beholds, 
or thinks he sees in the object calculated to pro- 
mote ^his interest, or increase his happiness ^ — 
God can be influenced by no such motive. In 
man it is often, if not universally prompted by self 
interest ; but in God it is entirely disinterested. 
In us it frequently degenerates into lust and sor- 
did passion ; in him it is ever pure and holy. In 
us it exists in a very small degree, and operates 
in an imperfect manner ; in him it is perfect 
and unbounded in degree and operation. In us 
it is liable to changes, interruptions, and finally 
to become extinct ; but in him it admits of no 
change, and can never end. God's love is paren- 
tal, in the highest and most perfect sense of the 
word ; and he has therefore appealed to the warm 
affections of a mother for her infant, to convey 
to our minds a proper and feeling sense of his 
love for his children. As he stands in the rela- 
tion of Father to the whole crealJDn, his love 'is 
universal, or unbounded ; and seeks the good of 
all rational and sentient beings. 

Truth is also ascribed to God as a divine at- 
tribute ; and hence he is said to be a "God of 
truth." Perhaps the most simple manner in 
which truth can be defined, is to call it a perfect 
conformity to things, facts, and principles as 
they really exist. If in making a statement of 
facts, we conform our language to the facts stat- 
ed, we are said to speak truth ; and if we make 
a promise, and perform it according to its terms, 
we give a true promise. From the premises now 
laid down, we may deduce this all-important pro- 
positioti, — ^whatever God has revealed to us, either 
;!9^'^i/^j/ through his works, or immediately in th« 
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%criptur^, is immutably true ; and wliatcver h^ 
has promised, he will assuredly perform. 

Divinie justice will next claim our attention ; 
and as this is the attribute of Deity on which the 
doctrine of endless punishment is supposed, by 
its advocates, more particularly to ' be founded, it 
will require a more full and particular investiga- 
tion. Justice, when applied to man, consists in 
"giving to every man what is his due." In the 
administration of justice by civil judicatories, it iv 
as necessary to give to every one What of right 
belongs to him, as to inflict punishment on tno 
guilty, — ^to award to individuals property which 
has been unjustly taken, or witliliolden from them, 
or an eqiuvalent fbi* it, as it is to punish the per- 
son who has taken it. fiut when this attribute it 
contemplated in our heavenly Father,it is suppos- 
ed, by too many, to eojfist altogether in the in- 
fliction of punishment. The justice of Cod h&t 
been considered two-fold, retributive, and vin- 
dictive. Retribution signifies **repa}Tnent," or a 
"return accommodated to the action." A right- 
eous retribution from God to man is not only a 
plain doctrine of the scriptures, but one which it 
conformable to reason, and our own experience. 
God "is a God that judgeth in tlie earth ;" and 
not only the "righteous" but the "wicked and the 
sinner" are justly "recompensed" by him. None 
can transgress his laws with impunity ; and none 
can obey them from the heart, without receiving 
an adequate reward. The righteous man, there- 
fore, is as much entitled, in justice^ to that peace 
of mind, and freedom from condemnation, which 
are the rewards of obedience, as the sinner is to 
the guilt and condemnation which are the conse^ 
quences of unrighteousness. 

It is acknowledged that all the ^\iivv%\\t(v^Ti\% 
which €tod inflicts in this wetVd w^ ctaxin^vox^ 
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or, in other words, that they are of the nature and 
character of pai'ental chastisements, and intend- 
ed for the reformation of the sinner. But in the 
coming and eternal world, we are told it will be 
different; for although the punishment which will 
be there inflicted wiU be altogether more severe, 
and the suffering more intense than what can be 
endured in this life, jet it will not be intended 
for the good of the sufferer, and consequently, 
tlie justice which inflicts it will be vindictive. I 
can conceive of no sentiment more abhorrent to 
all the better feelings of the human heart than 
this. Vindictive justice is, in fact, a contradiction 
in terms. By vindictiveness we understand a 
revengeful temper or disposition of mind ; and wc 
have not the least hesitation in pronouncing such 
a spirit in man, most odious and detestablci Re- 
venge always presupposes an injury received, 
either real or imaginary ; and the reception of 
an injury as necessarily presupposes imperfection 
or weakness ; otherwise there could be no lia- 
biUty to receive such injury. To say, therefore, 
that God can receive an injury, is to say he is 
imperfect ; and lo say he does, or can exercise 
vindictive wrath or anger, is to degrade his char- 
acter to the level of the wild and ferocious savage, 
who exults in the groans and agonies of his ex» 
piring foe. Yea, it sinks it far below this level $ 
for the most merciless savage could never be 
induced to inflict such tortures on his offspring, 
as we are taught the '*God of love'* will inflict on 
his own children. Away, then, with this horrid and 
blasphemous sentiment ; and let us no longer 
dignify with the name of justice that barbarous 
principle, which at best can only claim the appel- 
lation of revenge, cruelty, and unfeeling fero- 
city. 
Wo have considered the justice of God as ret- 
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hbutiTe ; and it has been shown that this view of 
it is both scriptural and reasonable. But, I con-^ 
ceive this definition is not sufficiently full and 
explicit, .to give us a perfect view, or understand*; 
ing of this divine attribute ; and for this reason 
I shall proceed to introduce some others, which 
have been given by learned and eminent writers, 
and which have been generally received as cor-* 
rect. Perhaps there is n(» definition of divine 
justice which has been more generally received 
than that which represents it as goodness direct- 
ed by wisdom. This will hold good with re- 
spect to parental justice in man, as well as in 
God ; and can therefore be clearly defined. The 
natural love of a parent for his child will prompt 
him at all times, to do those things which tend to 
promote the happiness of the beloved object. — 
If the parent consulted only the present enjoy •• 
ment of the child, he would withhold from him 
nothing which would contribute to present dcr 
light ; but his wisdom, imperfect as it is, teaches 
him that some indulgelicies which cause present 
pleasure will produce future sufiering ; and con- 
sequently, justice to his child impels him to with* 
hold them. Such however is the imperfection of 
human wisdom, that many of our acts towards 
our children, though prompted by the best of 
motives, often operate to their injury o^ injus- 
tice. But not so with our heavenly Father ; his 
unbounded parental goodness is directed by uner- 
ring wisdom; and consequently, in this view of his 
justice, no act of his can be a real, or final inju- 
ry to any of his children. How, then, I ask, can 
the infliction of endless sufifering, without the 
least design of doing any good to the sufierer, 
be in aecordance with this attribute of God ? 

Although the definition of divine justice wKkk 
{ hare Bowgiren, ia undoubtedly corraKX> ^» % 
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eit; for as all the acts of God are acts of "goodness 
directed by wisdom," it does not distinguish with 
sufficient clearness, between those which are 
acts of mere justice, and those which are propr 
erly called acts of mercy. In order to remedy 
this deficiency, we may adopt another received 
definition of the justice of God ; which is, that 
it ''consists in his constant and im|nut.able will, 
to dispense to every one, that which best corres^ 
ponds with his moral state." Justice between 
man and man, as has been already observed, is 
the constant will to render to every one jaccordr 
jing to his due ; and a man is called just, vrho cout 
tinually docs this ; so the Supreme Being is styled 
infinitely just, becausfe he invariably renders to 
every man that which best comports with his mor^ 
fd condition. As I shall have occasion again to 
lidvert to this sentiment, I shall, for the present, 
(Hsmiss this particular, and proceed to the ccHimdt 
•ration of mercy, the remaining attribute of the 
Almighty. 

Divine mercy has been defined as *Hhat essent 
tial perfection in God, whereby he pities and 
relieves the miseries of his creatures. It is dis^ 
tinguished from love, inasmuch as the object of 
loteis the creature simplyj" without regard to 
tlte circumstances in wliich he maybe placed; 
while "the object of mercy is the creature fallen 
into misery," or distreiss of any kind. Mercy has 
been styled the darling attribute of God ; and in 
the language of inspiration, we are told he "d4^ 
lighteth" in it. It is displayed by our Father in 
heaven towards his children, in delivering Ihem 
from that guilt which is the cause of their con? 
demnation .and unhappiness. Mercy had been 
supposed to consist in the ^leliveratice of men 
fi-om the punislHnent wHcVii^tu^tnd^ ixa^iattial 
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justice would inflict on them for their sins. But, 
a moment's reflection will convince us, that this 
is setting the attributes of Deity in hostile array, 
one against another ; so that if one receives its 
full demands, the other must remain unsatisfied. 
It^will be in vain to say that the justice of God 
has been satisfied, by the sufferings and death of 
Christ, in such a manner that mercy can now 
flow to the sinner, without infringing the de- 
mands of justice ; for this, besides being unwar- 
ranted by the scriptures, would be, in effect, say- 
ing that justice has no claims on the sinner ; and 
of course, can inflict no punishment. That the 
mercy of God is not in opposition to his justice, 
we learn from the explicit language of the Psalm- 
ist ; — "Also unto thee, O Lord, belongeth mercy ; 
for thou renderest to every man according to his 
work." 

Such are the glorious attributes which, by the 
common consent of all enlightened Christians, 
are ascribed to the adorable Parent of creation ; 
and it is conceded by all, that he possesses them 
in an infinite, or perfect degree. Although it 
is impossible for us, by the utmost exertion of 
our mental faculties, to form any adequate ideas 
of infinity, yet our conceptions of the perfections 
of God are amply sufficient for all our purposes. 
They are such as lead us to consider him wor- 
thy of all adoration, and of unshaken confidence. 
We must be fully sensible, in view of these attri- 
butes, that he possesses both the will and the abil- 
ity to do all things for the greatest possible good 
of tfefe whole universe ; and that, not only in 
time, but through eternity, he will remain the 
same kind Father, and unchanging benefactor of 
all hia intelligent offspring. 

As the attributes which have been conaidexed^ 
are all supposed to be infinite, — ^aa \V\^^ ^^ ^^ 
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opposite, or contradictory to each other, in their 
nature or operations, — and as, in reality, but 
one infinity can exist, it is necessary, in order to 
a correct understanding of our subject, that we 
ascertain some one point, or principle iu which 
they can all centre and harmonize. This prin- 
ciple i^ presented to us in the language of the 
text, — God is love. In no part of the inspired 
writings is either of his other attributes introduced 
to express his essential nature or character ; for 
although he is all powerful, just, and wise, yet he 
is never called either power, justice, or wisdom 
in the abstract. The apostle, in the language 
immediately following the text, proceeds to illus- 
trate and enforce the important principle which 
he had laid down ; and says, "he that dwelleth 
in love, dwelleth in God and. God in him." — 
Hence we may rationally and safely conclude, 
that however different, or various the attributes of 
God may appear to us, as they are exercised to* 
wards the children of men, tliey are, none of 
them, opposed to the principle of etejnal and un^ 
changeable love. 

The view which has now been taken of the subject 
before us, presents us more clear and consistent 
conceptions of tlie character of the Divine Being, 
than any other which -can be presented; and 
moro than any other, it tends to reconcile us to 
the varied allotments of his Providence. In the 
world of mankind, we discover all grades of 
human, character, and all conditions of which, 
we can conceive; and th«se different characters 
and conditions of men, render difierent manifcsta-* 
tions of the divine attributes necessary ; and 
these, we find by experience, are made by our ■ 
heavenly Father. When a person becomes de-» 
pressed in spirit, either from the temporal cdlain-^ 
itics which he suffers, or from a sense of his own 
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fiinfulacss, God frequently maiiifests iutnsclf u8 
a beiii«c billed witli kii.diiess and tender eoni|>us* 
Mon towards the suflerer ; und tliis maniiestutioii 
«>f his attributes which all harmonize iu love, is 
called mercy. When he sees lus children plac- 
in<( their afTections in too great a degree for their 
tiwn good, on any of the perishing things of this 
world, by an exercise of his power, he often re- 
moves from them the beloved object ; but this is 
as much an act of his love as any other, because 
intended for Uie fiiKd good of the creature. Many 
times we see jtersons pursuing a caraless and 
thoughtless course of life, totally regardless of 
those things which make for. peace; until :.by 
«ome sudden and unexpected interposition of 
Providence they are aroused from their stupid 
indifference, and led to those reflections, and that 
course of life wliich alone can impart true happi- 
ness. 

But iu nothing, perhaps, do we discover a more 
full and j)erfect display of the goodness of God, 
and the agreement of his attributes in that of 
love, than in the infliction of a just and equitable 
punishment for sin. There are those to whom 
lie has manifested himself as a kind and merciful 
Parent, in times of affliction,— rwho have been 
taught by him the impropriety of placing their 
iiflections, and centering their hopes of happiness 
on the things of this world ; and who have been 
awakened by the interposition of his Providence 
to a sense of their situations, and their accounta- 
bility to him ; who, nevertheless, persist in diso- 
bedience, aud become hardened in iniquity. — 
The moral condition of such persons requires 
more severity ; and the love of God, as well as 
his justice demands its infliction. This sentiment 
is abunduntly confirmed by the t^«l\\aQ\:^ ^^ 
scripture. '*For whom the liordloN^X^v \sfe <^^i^- 
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teneth, and scourgeth every son whom he 
eth." "As many as I love, I rebuke and 
en.'* The apostle also expressly informs 
God ctiastens us "for our profit, that we m 
partakers of his holiness." Thus we d 
the attributes of Deity, all operating toget 
the most perfect harmony for the tinai g 
the sinner. Eternal love seeks the salva 
man ; and eternal justice goes hand in hai 
it, in effecting this glorious object. 

We are now prepared to introduce the 
inquiry, — is the doctrine of endless puni 
consistent with the attributes and perfec 
God ? In answering this question, it may 
improper to go back in imagination to th 
od in eternity, (if I may be allowed the 
sion,) which immediately preceded the c 
of the material universe. It must be a( 
that in giving existence to rational hein 
dowed with sucli capacities for enjoyn 
man is, God acted from some motive; i 
this, would be to deny his supreme iutel] 
As his attributes and perfections must si 
eternal with himself, he must necessaril 
always possessed within himself an infin 
ness of happiness and glory ; and conse 
to promote or secure these could not hav 
liis purpose. What then, I ask, was th 
pose 1. As it is the nature of love to s( 
happiness of its objects, so we are constn 
believe that the only purpose of infinite 
Conferring existence was to bestow hap 
and any other conchision at which we car. 
would amount to a denial of the unbounc 
'of God. 

It cantiot be said that the gift of exist 
any being who, in the final issue of th 
reij(?e, is, on the whole, a losev by it^ is 
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; and it is altogether immaterial wbctlier 
lal loss be in consequence of a decree, or 
e of the being who gave him existence, or 
gency which he received at his creation, 
g out of the question, then, that horrid sen- 
, which teaches that the endless wretchcd- 
' millions of rational beings was made cer- 
'■ an eternal and irrevocable decree of God; 
lopting the more popular dogma of the 
; day, that man is a free agent, and that 
*nal happiness or misery depends on the 
makes of his agency, the result at which 
ive is precisely the same. For, if God 
3d on man an agency at his creation, which 
jv would be the cause of his final and ir- 
able ruin, the bestowment of that agency, 
le certain knowledge of its consequences, 
uch an evidence of a determination in God 
e tlie creature an eternal loser by his ex- 
, as the promulgation of an irresistible de- 
that effect could possibly afford. In this 
'the subject^.the gift of existence, instead 
V an act of love, would be an act of in- 
ruelty. 

her question now presents itself for our 
ration ; — ^Did God, in the creation of the 
B, BO arrange the system of things— of 
and events, as to secure the certain ac- 
hment of his purpose ? By his infinite 
igte he must infallibly foresee what would 
ssary to this end ; his infinite wisdom 
inable him to devise a perfect plan ; and 
ighty power to carry this plan into opcra- 
By a very plain and simple process of 
ig, tlierefore, we arrive at a satisfactof}' 
on on this point ; and the only anaw^c 
in he returned to our <\uea\\<^Ti\a wx^^w- 
But the testimony of reve\a\A.oxx \& «xft^ 
ient to settle this question Xo xV\fc vaX^**- 
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faction of every candid inquirer. "The Lord c 
hosts hath bworn, saying, surely as I hav 
thought, so shall it come to pass; and as 
have purposed, so shall it stand." *'My couns< 
shall stand, and 1 will do all my pleasure ;" an 
we are further told, God "worketh all thinj 
after the counsel of his own will." In fact, th 
very idea of the intinity of God's perfections ii 
contestibly proves that no event can happen as 
contingency with him, or in opposition to h 
eternal purpose. 

Many attempts have been made to reconci 

the doctrine of endless sin and misery with the a 

knowledged attributes and perfections of Deit] 

and also to evade the force of the argument d 

duced from them in favor of universal salvatio 

Some of the principal ones I will now notice. 

i. In attempting to evade the force of b 

gument in favor of the salvation of all men, whi( 

has been drawn from the attributes of God, it 

said, the argument prove* too much ; and thei 

fore, destroys itself. Every argument, say o 

opposers, which would prove the endless conti 

uance of sin and suffering inconsistent with t 

goodness of God, would prove the existence 

them in this world, incompatible mth the sai 

goodness ; for if he be infinitely good, and pern 

them to exist at all, he may be equally good 

permitting them to exist eternally. Now if 

can be fairly proved from scripture, or by any 

gitimate arguments drawn from reason, that G 

permits any sin, suffering, or evil of any descr: 

tion to exist in the world, for any other purpc 

than to cause final good from it, then, I ackno^ 

edge, our argument must be abandoned. |t 

true there are many circumstances transpire, 

which we are not able to discern the goodness 

(jrod; and frequently, wlien sufteivu^ ^ottv^ ^t 

jJJs of this life, we are led to exc\aviivm\5ck "i^ 
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*'all these things are against me." "'ut Jacob 
lived to see, that the evils whicli he ^o feehiigly 
lamented were real blessings ; not only to himself, 
but to those wicked sons whose iniquitous con- 
duct was the cause of all the sufferings he endur- 
ed. And ought we not rather to conclude that 
in all we are accustomed to call evil, there is som^ 
real, though hidden good, than by denying it, to 
deny the perfect goodness of God 1 But if evil 
be perpetuated without end, then no good can 
possibly succeed it. A direct appeal to the 
scriptures will be sufficient to decide the question 
before us. "Surely the wrath of man shall praise 
thee ; and the remainder of wrath shalt thou re- 
strain." "Moreover ti.o law entered that the 
offence might abound; but where sin abound- 
ed, grace did much more abound. That as 
sin hath I'eigned unto death, even so might grace 
reign through righteousness mito eternal Ufe, by 
Jesus Christ our Lord." 

By the light of these scriptures we are able to 
discover the goodness of God, the harmony of his 
perfections, and the excellency of his purpose in 
permitting the temporary existence of evil. Nev- 
er could the value of saving grace be fully appre- 
ciated, — never could the song of redeeming love 
be sung, had not man been so far imder the do- 
loinion ot sin as to need a deUverance from it. 
The best, and most affectionate earthly parent 
will subject a beloved child to pain and suifering, 
for the sake of some good which he could nor 
otherwise procure ; but what father or mothet 
would do it for the sole purpose of causing pain ? 
In further confirmation of the principle now laid 
down, we may notice the fact, that the captain of 
our salvation was made perfect through suffering; 
and if suffering was necessary, m \>afc ^«xv ^V 
God, to make hii» perfect, Vvave nv^ tvoX *v^^ 
grpunda for concluding that *\iAiaX^ N<ns^^' 
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hiakcs use of the same means to perfect all man* 
kind? 

2. Believers in endless punishment have at- 
tempted to reconcile their doctrine with the attri- 
butes, particularly the love, or goodness of God ; 
hy arguing that his love seeks the greatest good 
of the universe, as a v^liole ; and contending that 
the good of the whole maybe consistent with the 
suffering 'of some of the parts which compose 
this whole. In order to illustrate this proposition* 
the simile of a diseased limb, which the good of 
the whole body requires should be amputated, is 
generally introduced. To show this ftitility of 
this argument, all that is necessary is to consid^ 
er the similitude fully, and in all its bearings upon 
the point in question. If the surgeon who should 
1>6 called to amputate the diseased limb, could as 
easily restore it to perfect health and soundness 
as he could am})utate it, could it in any way be 
said that the greatest good of the sufferer requir- 
ed, not only the painful operation which be 
must undergo, but also the loss of his limb ? And 
would not the surgeon who, with the ability to 
heal, should persist in his determination to ampu- 
tate, be justly considered a monster of cruelty ? 
And I ask further, cannot God as easily heal 
the sinner, and restore him to holines/i, and con- 
sequent happiness, as he can cast iiim off tbrever, 
"and consign him to hopeless agony and de- 
spair 1 

To this it may perhaps be replied, that God has 
instituted proper and suitable means for the con- 
version of the sinner, and his resioration to di- 
vine favor ; and if any will be so hardened as to 
withstand the operation of these means, it is not 
consistent for him to confer salvation on any 
other terms, or by any other misans than those he 
Aas instituted. I readily admit tViUtX *\X. ^otiX^>aei 
iaconsistenti and not only bo, \>\it *impo«&\ViVi tot 
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save sinners by any other than his own 
ted means ; but, I ask, did lie know, wheik 
ttuted the means of salvation, whether thiy 
be ctiectnal or not ? and itV'o, does it arjjfne, 
infinite wisdom or «:oodness in him, to b*ay 
establislied means to reclaim his ehihlren 
lie iniullibly knew would be ineftectual! The 
ns examine this argument, the more clear- 
hsoover its weakness and mconsistency ; 
J must,! think, he convinced, that it cann()t 
ported, either by reason or revehition. 
ould seem to require but a very small de- 
r sao^acity to discover the absurdity and 
of the projK)sition, that the greatest good 
whole does not necessarily imply the good 
y individual composing ttmi wiiole ; but as 
gument has been frequently used, and by 
« of considerable standing and reputation 
dining nnd talents, we will give it a httle 
• attention. JSuppose the father of a xiu- 
5 family should adopt this mode of reason- 
nd finally come to the conclusi<m, that the 
5t good of his whole family, instead of re- 
f the good of every member, was perfect- 
distent with the severe suDering and misery 
ii'tain part of his children; and should adopt 
rincfple in regulating his conduct towards 
In order to have his practice correspond 
is theory, it would become necessary for 

confine his favors to a part of his children, 
rest them with kind indulgence, and grant 
ivery thing in his power to make them as 

as possible ; while he treated the remain- 
it only with cold neglect, hut actually in- 

on them all the sufiering in his power. Now 
e these neglected. children were to inquire 
if partial fiither the reason of his ccM\d\\<iV 
Is them and his other .ehWdtetv^^wJA \x 
ytu satisfy them, and lecow^A^ ^\ex«v v^ 
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their suffcrifigSy were he to assert that his whole 
family, themselvos included, were as perfectly hap* 
j>y as they would be if he treated them with the 
f^anie affection as he did their brothers and sisters ? 
Would any reasonable person be likely to be 
f.oiivinced there was as much happiness in that 
fjunily as there was capacity for enjoyment 1 But, 
I go ftirtlier, and would ask, admitting the nio^p 
favored members of this family possessed one 
spark of fraternal affection, or even on6 feeling of 
humanity, could there be arty happiness enjoyed 
in such h family ? My friends, you can bring 
Ithis subject home to your own feelings ; and an* 
swer the last question to your own satisfec* 
tion. 

3. As I wish clearly and fully as possible to 
illustrate the subject before us, and to notice all 
the arguments of our opponents which have any 
lf)eanng on it ; I will examine one other which 
has been used for the same purpose as the one 
last considered. It is contended that God does 
nil things with express reference to his own glory \ 
and as this glory consists in the union, or rathef 
in the perfect display of all liis attributes and per* 
fections, to the view and understanding of all in- 
telligencies ; and as justice is as important an at- 
tribute as mercy, it is equally necessary that jus- 
tice should be eternally exhibited in tlie punish- 
ment of sin, as it is that mercy should be display- 
ed in saving from it. 

We have already seen, from the very nature of 
God and his attributes, that he must eternally 
liave possessed within himself an infinite fulness of 
glc»ry, as well as of happiness. If, therefore, 
Me allow the argument under consideration 
to be correct, we must suppose that prior to the 
existence or sin of man, there must have been be- 
I'tjgfi, both sensitive and mteWig^tiivX, otv N^Wxa ^uv 
t/ce had been eternally iufticuw^ i^\Mvi&\\mfe\sX 
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But who were these beings ? And for what wcro 
they punished ? I am aware of the answers which 
popular theology would return these questions . 
we should be told they were angels, or some other 
high order of spiritual beings; and that they sin- 
ned in heaven, before the creation of the material 
universe. These answers will pass very well for 
good and sound doctrine, with such persons as 
never allow themselves to doubt the truth, or pro^ 
priety of whatever may be advanced by their 
spiritual treachers ; but I acknowledge myself too 
skeptical to admit such assertions without evi- 
dence of their truth ; and I challenge any one to 
prove from the scriptures, that any sin was ever 
committed, in any part of the universe of God,, 
previous to the transgression of our first parents 
in the garden of Eden. 

But passing by this, and many other incon- 
sistencies inseparably connected with this senti- 
ment, let us come directly to the question, does the 
glory of God require the endless continuance of 
sin and misery 1 If we consider it necessary to 
promote and maintain this glory that he should 
be exhibited as a cruel, unfeeling, partial and 
revengeful tyrant, then I acknowledge, the ques- 
tion must be answered affirmatively ; but on no 
other ground can such answer be correct. No 
one will deny that the glory of God consists in 
the union, or display of his adorable perfections ; 
or, that a full display of justice is less necessary 
than a display of mercy ; but it has been shown 
that these attributes are not and cannot be oppc»s- 
ed one to the other— that justice equally with mer- 
cy seeks the final good of the sinner ; and that it 
will inflict no more punishment than is necessary 
to nccomplish this purpoj^e. Is it not then obvi- 
ous, that divine justice T^-ill be far more gloriously 
displayed, to the understanding and joy of all iw- 
telligencieif, as having accompl'i&\\ed *\X^ \«\w:^ft ^^o^ 
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ject, in humbling the sinner, and preparing him 
for the reception of eternal happiness from God, 
than as having entirely failed of producing the 
happy effect 1 The good sense of my hearers 
will furnish a sufficient answer to this ques- 
tion 

"God is love ;" infinite, eternal, unbounded, and 
immutable love ; not to a part, but to all bis depen-* 
dant offspring. As this love had no beginning, it 
can have no end ; and as it was not produced, nor 
called into exercise by the goodness or merit of 
the creature ; so the imperfections, follies, and 
weaknesses of the creature can never extinguish 
it, or suspend its operations. It was love which 
spake creation into being, aud gave existence to 
man. Love caused "the morning stars" to sing 
"together," and "all the sons of God" to shout 
'.*for joy." Unchanging love continues to us our 
existence, and all the blessings we enjoj^. Eternal, 
deathless love brought the blessed Redeemer dqwi^ 
from heaven to earth ; and love attuned the harps 
of the celestial messengers^ who announced his 
birth to men ; and caused them to sing "glory to 
God in the highest, and on earth peace, good will 
towards men." And it is love and that alone, 
which can perfect the children of men in holiness 
and true happiness. 

And think you, my fi'iends, this eternal and all- 
pervading principle, in whiph all the attributes of 
our heavenly Father centre and harmonize, will 
permit the endless continuance of sin and suffer- 
ing t Think you thai it can be overcome, or de- 
stroyed by any thing which is opposed to its heav- 
enly nature 1 ISo ; sooner shall the adamantine 
pillars of the heavens be shaken to their base,— j 
^ooner 
"The seas shall waste, the skies in smoke decay, 
Rocka fall to dust, and moui^Uma mo-U vr«.y>'* 
than the love of God kno^j? any Oaan^^ 
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Of all the subjects which have ever engaged 
the attention of mankind, that of a future and 
eternal state of existence is altogether the most 
interesting and important. Early in life, even 
in the happy days of youth, we learn this solemn 
fact, we must die ; and such is our innate love of 
existence, that the question, shall I live again? 
presses itself with a resistless energy on our 
minds. In attempting to answer this question, 
all the lights and resources of reason, science, 
and philosophy haye been explored and exhaus- 
ted; and they have all failed of giving an an* 
Bwer which can satisfy the inquiring mind, or 
impart to man a hope beyond the grave. Nor 
was it until the introduction of the gospel of 
Christ, through which life and immortality were 
brought to light, and illustrated by the resur- 
rection of him who iatbe "head of every man," 
that this question, so fraught with unutterable 
interest to every son and daughter of humanity, 
received a satisfactory answer. 

Afler receiving an assurance from divine rev- 
elation that we snail live again, — that the silent 
slumber of the grave shall be broken, and that 
this ^^corruptible must put on incorruption, and 
this mortal must put on immortality )" cA!cvctx 
question^^ of equal interest and Vta^oxV^skCA 
with the former, urge themselvea on owt m\w^^ 

IE* 
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What will be my condition in eternity? Will 
my eternal existence be a blessing, or an tiO' 
ending curse to me ? Shall I be happy, or shall 
I be wretched in that state of being ? are ques- 
tions which, I doubt not, have presented them- 
selves forcibly to the mind of each of my re- 
spected hearers; and it is alMmportant, to our 
peace and happiness, that we obtain satisfactory 
answers to them. But where shall we seek 
for such answers? To what source of informa- 
tion shall we apply? The arguments drawn 
from reason, and the attributes of God, so far 
tis they can be und^r^tood by our limited ca- 
pacities, haye been considered in former dis- 
courses; and although we have found them' all 
opposed to the doctrine of endless sin and sul^ 
fering. yet a3 neither the light of reason, nor 
the acknowledged perfections of Deity can give 
us an assurance of an existence beyond ibe 
present, arguments deducible from them canhot 
be entirely satisfactory to the mind. As it 19 
only through the medium of that revelation 
which God. has given to us in the scriptures, 
that we can obtain any knowledge of a future 
existence ; so it is to this revelation alone we 
imist apply for information with respect to the 
nature of that existence, and whether it will be 
happy or miserable, 

But here a difficulty, of considerable magnitude 
arises. From almost the earliest period of .Cbrisr 
fianity, succeeding the, apostolic age, different 
opinions have existed respecting what the scrip- 
tures teach on this point- While some have be- 
lieved the final salvation of all men to be rer 
vealed in the bible, other? have supposed that the 
endless punishment of a part of the human fam'i- 
ly is there taught. Tertulliani a presbyter cf Car- 
iimf^e, about the commencement of the third ceiif 
Jur n if^ supposed to be t\\e iitsi "^Vvo tx&setv^ ^^ 
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proper eteriutj of hell torments ; and his dispo- 
sition appears to have been in perfect accordancs 
with this cruel sentiment ; for he declares that 
he should laugh, he should rejoice, and exult in 
beholding the endless burnings and torments of 
the pagan kings, philosophers and poets. 

During the succeeding two or three hundred 
rears, both sentiments prevailed in the Church ; 
both amongst those who were considered orthot 
doz, and those sects who were termed heretics.; 
and from the fragments of writings which have 
eome down to us from that period, it does not ap- 
peieir that these different opinions caused anj 
difficulty in the churches ; as. neither party ever 
brought the opinions of the other on this point* 
as an accusation against them. But from this 
time, when the church became intoxicated with 
power ; and when the clergy appeared to vie with 
each other in the introduction of additional creeds^ 
ceremonies and corruptions of the pure princi- 
ples of the gospel, the glorious doctrine of 
universal and impartial grace began to dcchnc; 
until at the fifth general Council, bolden at Con- 
^antinople in the year 553 it was formally con*, 
demned; and the writings of those eminent Fa- 
thers who had embraced it were destroyed.— 
From this period to the time of the reformation, 
which was commenced by Luther and others in 
the early part of the sixteenth century ; a period 
which has justly been termed the dark ages of 
theCJhurch, the darker doctrine of endless unmer* 
ciful punishment almost universally prevailed; and 
even at this time by far the greatest portion of 
professing Christians believe, or profess to believe 
this gloomy sentiment. 

But men are beginning to throw off the shack- 
les with which they have so long been bound, 
An4 to examine and think for t\vetnfie\\e%. tVkK^ 
uv beginning to ascertain that tYie^ OlT<& c»^«iSA»i 
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of undorstanding what God has revealed to thexy 
in the scriptures, and of drawing forth the tre^j^ ^ 
ures oi divine truth from his written word ; anrf 
we hazard nothing in asserting, that the more 
the record of God is examined, and the better it 
is understood, the more clearly it will appear that 
tlic doctrine of endless punishment has no foan- 
dation in tlic Scriptures of unerring truth. Why 
else are the believers in this sentiment abandon-* 
ing one afler another of the principles they have 
*o long advocated? Why giving up so many 
passages of scripture which they have formerly 
urged in support of the doctrine ? Wc can ac- 
count for these ob^'ious facts on no other ground, 
than that the increased investigations of the pres- 
sent age, throwing additional light on divine rev- 
elation, have already produced such results. — 
Let us then, fearlessly, but candidly bring thi« 
sentiment to the test of revelation ; and endeavor 
to ascertain whether it be of God or of man. 

Previous to entering on the direct investigation 

of the subject before ns, I would beg leave to in-* 

troduce a preliminary proposition, which will be 

admitted true by christians of all denominations ^ 

and which must be kept constantly in view in the 

discussion of all questions, whose solution de^ 

pends on scripture testimony. My proposition is 

this, — the scriptures contain a consistent and 

connected system of truth, and of doctrine ; and 

consequently, when correctly explained, do not 

contain any declarations in relation to any one 

fact, or principle of doctrine, which contradict 

any other declarations contained in them relative 

to the same fact or principle, If therefore w« 

nre able to prove any particular sentiment true, 

by passages which relate directly to the subject 

embraced in that seutimeuV, N<j«i ii^\.\«^^ \\i<'« 

that the opposite cannot \ie ttxi^. ^'^^^ \^ "^"^ 

Uietbod usually pursued b, tU^ ^^^^^^ ^^^ 



I of Christians, in opposing the sentimcilti 
i from whom they differ in opinion; and 
3thod would he conclusive, would those 
1 in controversy confine themselves to such 
s as obviously relate to the point in dM»- 
r such ais could be clearly shown, by their 
on or other circunistnnces,to have a direct 
don to such point. But so strong is the 
tent of many Christians to their particu- 
ds, and so zealous are they in maintain- 
n, that they often bring forward passages 
liave not the least connexion with the 
r principle they are endeavoring to estab- 

EJ is another method by which particular 
es of doctrine are shown to he unfound- 
ripture. This is by an examination o/ ^ 
ous passages adduced in sup])ort of sueh 
es; and showing them, cither insufficient » 
ilish the principle in question, or irrele- , 
the subject. This mode of controvert*- 
particular point, or principle of doc- 
equally conclusive a9 the other, and 
. faithfully to adopt it, in the examination 
own systems, many passages which are 
i support of particular sentiments, would 
doned, as inapplicable to them. In the 
tdion of the subject before us, I shall 
Sue myself exclusively to either of these^ 
>; as the first has been so oflen employ- 
Jose much of its effect on many hearers; 
last would require a volume instead of 
discourse. I shall notice some of the 
passages usually adduced in proof of 
ripe of endless punishment; and, by 
iQg their contexts, or com^arin^ them 
\fir passages, altempl \.o AiON« ^ ^\\3cfcftt 
jrfo not relate to tlie sullbj^cX. %X ^^ <^t 
^e insuffictont to iptoN^ \VVi>k«^* ^ 
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phall also introduce some passages which, we 
believe, establish the opposite sentiment 
an truth -, and attempt to show that these 
passages do, and must apply to that sentiment. 
For the sake of perspicuity, I shall arrange 
the passages relied on by our opponents to 
substantiate their doctrine, in three classes ; and 
shall notice, — 

1. Those passages which, by declaring what 
t^ie wicked do not, or shall not enjoy, are sup- 
posed to afford negative proof of Uieir endless 
suffering. 

2. Those which denounce positive punish- 
ment ; and which are thought to teach the end- 
less duration of this punislunent. And, — 

3. Those wiiich are supposed to teach the 
doctrine of condemnation and punishment in 
connexion with the resurrection. 

As it is admitted by the most learned and 
candid orthodox commentators, that the doctrine 
of endless, or even future punishment is not 
taught in the Old Testament, I shall confiAe mj 
remarks to passages in the New Testament, ex- 
cept so far as some particular expressions in tho 
firmer may be necessary in explaining the lan- 
guage of the latter. 

I now proceed to introduce, and comment 
briefly on some of the leading passages in the 
first mentioned class ; and among them there it 
none perhaps on which greater reliance is placet 
than our Saviour's words to Nicodcmus, recordec 
John 3 : 3 — "except a man be born again he can 
not see the kingdom of God." With these word, 
may be connected those of John the Baptist, ii 
the last verse of tlic same chapter, — "and he tha 
believeth not the Son, shall not see life ; but th< 
wrath of God akideth on him." To ««see th. 
kingdom of heaven," and to "see life," are un 
4jiieitionablj Bj^nonjmous ex]^iessvot\a \ ^xA i^ 



ff the same as to **enter into the kingdom of 
God," or of heaven ; and to enter into, or to enjoy 
life eternal. Time will only permit me to obsenre 
that the phrase, ^'kingdom of God,*' or '^kingdom 
of heaven," as it occurs in the scriptures almost 
invariably signifies the reign or government of 
God over men in this hfe ; either directly, as in 
the case of the ancient Jews, or by Christ, as was 
the case on the abolition of the theocracy, when 
the authority of God was transferred to him, and 
so enlarged as to embrace all nations and lan- 
guages of the earth; or else the blessings of the 
gospel dispensation. Hence the Jews were called 
''the children of the kingdom ;" and it was said 
to them ''the kingdom of God shall be taken from 
you, and given to a nation bringing forth the 
fruits thereof;" and it was also said, "the king- 
dom of God is come unto you." The phrase 
life, life eternal, or everlasting life, is generally 
used in scripture to denote the present hfe, or 
the enjoyment of the believer in Christ. To this 
purpose our Saviour says, "he that heareth my 
word, and believeth on him that sent me, hath 
everlasting hfe, and shall not come into condem- 
nation ; but is passed from death unto life." — 
Christ also defines this life, when he says, "and 
this is life eternal, that they might know thee the 
only true God, and Jesus Christ whom thou hast 
sent.** The future existence of mankind is usu* 
ally expressed in the scriptures by the terms in- 
corruption and immortality. 

We may now inquire. What is to be under- 
stood by being born again ? In answering this 
question I shall confine myself to the plain and 
simple language of inspiration ; and in this way 
I hope to avoid those dark and mysterious illus- 
trations which only serve to render the subject 
more obscure and uninteUi^ble. l^xsX %x^\x ^^ 
h9M99eis&rj toaotico the bctv^Iox^ t«^i«^^n:^^^ 
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lions of the condition of man previous to the new 
foirth, or regeneration. Here we are taught, that 
^^all have sinned, and come short of the glory of 
God ;" they are represented as "having the nn- 
derstanding darkened, being ahenated from the 
life ' of God, tlirough the ignorance that is in 
them, Uec£iuse of the blindness of their heait" — 
This being the condition of all men previously to 
receiving the light of the gospel, we readily (fis* 
cover what change is necessary ; a change from 
darkness to light — from ignorance to a knowl<^ 
edge of the truth — from unbelief to faith — from 
sin to holiness of heart; in a word, from the 
power and dominion of moral death, which id the 
^'wages of sin," to spiritual life ; and this cha:iige 
is effected by regeneration, or the new birth.v-* 
Ihrect declarations of Christ and the apostles 
may now be introduced in explanation of this 
change. Our Saviour says, as already quoted^ 
"he that heareth my word, and beHeveth on him 
that sent me, is jiassed from death unto life." — - 
John also describes this change, in language too 
)>lain to be easily misunderstood. "Every one 
that loveth is born of God, and knoweth God." 
'^Whosoever believeth that Jesus is the Christ, is 
born of God." And again^ "We know that we 
have passed from death unto life, because we 
love the brethren." Paul hkewise confirms thii 
view of the subject ; and hence he prays in be- 
half of his Ephesian brethren, that God would 
give them "the spirit of wisdom and revehition 
in the knowledge of him ;^ and that the eyes of 
their understanding might be enlightened. The 
same brethren he exhorts to be renewed in the 
spirit of their minds. He tells his Colossian 
brethren, that they had "put on the new man, 
which is renewed in knowledge after the image 
of Mm that created him." I might midtipljr 
quotation^, to the eame eSec^t ^3RaL\^Vk««e ^vs^^bAsf' 
Mnt for our purpose* 
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Keeping in view the definitions which hart 
Dcea given of the kingdom' of God, eternal 1if«, 
and the new birth, we must perceive at one«< 
that the passages under consideration have no re- 
lation to the future and eternal condition of man ; 
and consequently they furnish no evidence against 
the final reconciliation and holiness of all n.ankind. 
But we are not under the necessity of confining the 
signification of the terms ''kingdom of God," and 
**life," or "eternal life" to the circumstances and 
spiritual enjoyments of the present state of exis- 
tence; and we will now admit that they do signify a 
future &/ immortal state of glory beyond the prave ; 
and that the expressions of our Saviour and John 
the Baptist have express reference to that stale. 
A few simple declarations from the mouth of tlie 
blessed Redeemer will be amply sufficient to show 
that these passages afford no proof of the end- 
less exclusion of any man from the joys and bles^ 
sin^s of heaven. **For I came down from heav- 
en, not to do mine own will, but the will of him 
that sent me ; and this is the Father's will which 
hath sent me, that of all which he hath given me 
I shall lose nothing, but should raise it up again^ 
at the last day." How many are given to Christ ? 
"The Father loveth the son, and hath given o\i 
things into his hand ;" again, "all things ai^c 
delivered unto me of my Father ;'* and again, 
' "as thou hast given him power over all flesh, that 
he should give eternal life to as many as thou 
hast given him." In perfect unison with this is - 
the language of Paul, when he declares that God. 
"will have all ^en to be saved, and to come unto 
the knowledge of the truth." 

Here the glorious purpose of God concerning, 
bis rational offspring is exhibited ; and the means, 
bj which this purpose is to l^e accomplished are 
presented to view. God's putoQ«>^ \i^ \.o ^1^;:^% 
**fternal life/* and salvatioix.Xo w.m^u\ ^lA^sa* 
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means to effect this purpose are fully adequate to 
the end. Christ, by imparting the knowledge of 
**the only true God," and of himself, and briugiug 
all men to the "knowledge of die truth," removes 
every obstacle to their admission to the kingdom 
of heaven, and confers on them "eternal life,'*— 
And so certain as he accompUshes the object of 
liis mission, and finishes the work which the 
Fatlip.r ha6 given him to do, so surely will all h% 
**taught of God" — renovated by the knowledge of 
divine truth — raised up "at the last day," and pre- 
pared for tlie full fruition of immortal joy in the 
♦'kingdom of God." Should it be said that 
Christ will not fully accomplisli this glorious ob- 
ject, let it be remembered, the controversy of 
«uch as make this assertion is with hini» and not 
with us. 

"Now if any man have not the spirit of Christ, 
he is none of his," Rom. 8: 9 is the next passage 
which I shall notice. These words are supposed 
to teach, that, as there are some who do not be- 
long to Christ, so there are those who will never 
enjoy salvation, or eternal life through him. I 
shall readily admit that there is a sen^e in which 
those who have not the spirit of Christ, in confle* 
quence of not believing in him, are not his ; but. 
I ask, do they not belong to the "purchased po&- 
session" of the Redeemer ? Are they not given 
to him in the covenant of grace, as the subjects 
of his kingdom 1 The testimonies already in- 
troduced are amply sufficient to answer these 
questions ; but if they were not, there are otbers. 
which cannot be misunderstood. "*l!'hou art my 
Son ; this day have I begotten thee. Ask. of me, 
and I shall give thee the heathen for thine iDberi«' 
tance, and the uttermost parts of tlie earth for 
thy possession." "Wherefore God also hath 
highly exalted him, and |^ven him a name which 
is above every name ; &ax aX tlk^ ntime ot ^^^9^ 
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erery kn^e should bow, of things in heaTen, and 
things in earth, and things under the earth ; and 
that every tongue should confess that Je^iis 
Christ is Lord, to the glory of God the Father." 

If we admit, as the apostle expressly declares, 
that Christ "died for all," that he "gare himself 
a ransom for all," and "by the grace of God 
tasted death for every man ;" and at the same 
time contend that all are not his, we must believe 
he died in vain, at least as it respects those 
who are not his. But it has been admitted that 
there is a sense in which unbelievers are not 
Christ's ; they are not his disciples or followers ; 
they have not received his spirit, which is a 
^spirit of adoption," whereby they can cry, "AIh 
ba. Father." Could it be shown that such could 
never receive the spirit of Christ so as to become 
his, then I admit this passage would prove 
the final and eternal rejection from the kingdom 
of heaven of some portion of the human family ; 
bdt this can never be done, without contradicting 
the plain declarations of the scriptures. 

Other passages of this class, such as that 
"without holiness no man shall see the Lord ;" 
and "no murderer hath eternal life abiding in 
himself," are frequently adduced as evidence 
against our doctrine. We as fully and firmly be- 
lieve the truth of these scriptures as our oppos- 
ers themselves. No Universalist ever tangnt or 
believed that men could be saved in sin, or with- 
out holiness. But we contend, when all shall 
<*come unto the knowledge of the truth,"— 
when all shall be gathered together in Christ, 
and become new creatures in him ; and when 
an shall be reconciled to God "through tlie 
blood o^ the cross," then all will be holy, 
and be admitted to the presence of God, and 
to all the joys of heaven. A murderer > a&9 
cordiDgto the descrijptioix of \\ie TP^^e^ >» ^ti^ 



60 

one who ''hateth his brother ; '* and no man, 
while exercising hatred, can possess, or eiyoj 
the life of a believer in Christ ; for faith work« 
by love, and whenever this love is perfected, ha- 
tred is entirely eradicated from the heart. In 
order, therefore, to derive any support to the 
doctrine of endless death from this passage, it 
must be proved that some men will eternally 
possess a murderer's spirit ; and that hatred wiU 
never be overcome, or succeeded by love. 

Some passages in the second class, which de^ 
nounce positive punishment, and which are sup- 
posed to teach the endless duration of this punish- 
ment, will now claim our attention ; and perhaps 
jthere is no one on which so great reliance is 
placed as Matt. 25 : 46. '*These shall go away 
into everlasting punishment, but the righteous intu 
life eternal." 

The force of the argument drawn from this 
passage, consists entirely in the application of 
tlie parable, of which this is the close ; and in the 
signification of the word rendered everlasting and 
eternal. Now if it can be shown either that the 
parable is misapplied, or that the word does not 
signify endless duration, all the support which 
this doctrine can derive irom the language of th« 
parable, is at once taken away ; and I hesitate 
not to say that both can be easily done, by a di- 
rect appeal to scripture authority. 

We will first consider the word everlasting, 
applied to punishment in the passage under con- 
sideration. It is readily acknowledged that this 
word is the same in the original as that which 
is rendered eternal, and applied to the life of the 
righteous in the same sentence ; and it is tup-, 
posed in both instances to signify endless dura- 
tion. But let us examine the scripture use of 
this word. The land of Canaan was said tq 
bare been given to the seed oi' k\n:«2kiBSEk ^t ^a^ 
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riasting possession ;" but has not this pof* 
>n ceased ? From the time they were led 
ishua into this land, to the time thej were 
Y expelled from it was a period of only a- 
fifleen hundred years ; and yet that was cal- 
n everlasting possession. The covenant of 
incision was styled an "everlasting coven- 

* but Christianity teaches us that "circum- 
1 is nothing, and uncircumcision is nothing* 
le keeping of the commandments of God. * 
1 ; the priesthood of Aaron and his sons 
repeatedly declared to be an "everlasting 
hood." But this priesthood has long been 
bed, and the priesthood of Christ establish- 
ts stead. Now it is obvious that any argu- 

I which would prove the unlimited significa* 
)f the word everlasting, would overthrow 
tianity itself; for if God, who instituted 
verlhsting priesthood'* of Aaron and his 
ity, has not abrogated it, the priesthood of 
Bdeemer is an usurpation ; and the chris- 
ho should contend for the unlimited signi- 
n of the term everlasting, could never an- 
he argument of the Jew for the endless per^ 
jrof his religion, founded on this word. 
{ word forever is perfectly synonimous in 
lification with everlasting and eternal; and 
slated from the same word in the original. 
»w is this word used in the sacred writings? 
, speaking of the time he was in the deep^ 
*the earth with her bars was about me for- 
' and Paul, writing to Philemon respecting 
vant Onesimus,says, "for perhaps he there* 
eparted for a season, that thou shouldest 
I him forever." In one of these expres- 
I period certainly no longer than the lif©- 

* the servant is called forever ; and in the 
the same term is applied to three days and 

To ibia it may be texW^d^ *\tv ^2<b^ 



words of Christ, the punishment of the wicked it 
Qoiitrasted with the life of the righteous ; and at 
the same word is apphed to hoth, one must con- 
tinue as long as the other; but this conclusion 
by no means follows from these premises ; for 
were it so, we could prove from the scriptures, 
that the hills and mountains would continue at 
long as the ways of God. See Hab. 3 : 6. "He 
stood, and measured the earth ; he beheld and 
drove asunder the nations ; and the everlasting 
mountains were scattered, the perpetual hilli 
did bow ; his ways are everlasting." Here the 
slame word in the original which is applied to 
the ways of God, occurs twice besides, and is 
applied to the mountains and hills ; but no one 
ever thought from this that th 3y were of equal 
duration. 

We may, however, ^dmit that the punishment 
denounced in the parable will be of equal dura* 
tion with the life promised ; and the admission 
will by no means prove the endless continuance 
of the punishment. It has already been observe 
cd that the phrase "eternal life" is not generally 
used in the scriptures to signify a state of im- 
mortality beyond the grave ; and from the pas- 
sages adduced in support of this opinion, we 
learn that a person may enjoy eternal life at one 
time, and afterwards, in consequence of unbelief, 
be destitute of it ; but an incorruptible or im-» 
mortal life can never end nor change. The rule 
for understanding the duration expressed by the 
words everlasting and eternal is plain and sim-^ 
pie ; the words are adjectives, and are always 
connected with some substantive, either exprci^ 
•ed or understood ; and their signification, and 
the period of duration expressed by them must 
, always be determined by the subject to which 
they are applied. When applied to God or his 
perfectioDs, they express d\irTiX\ou xvilhout be^K- 
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lung or end ; for these had no beg;inmng hikI 
ean have no end ; but when applied to temporal 
objects, they can certainly express no longer du- 
ration than the continuance of such object ; a.nd 
therefore they are oflen used to express, not 
only a limited, but a short period of time. 

The observations now made lead me to make 
a few remarks on the nature of punishment, to 
which the word everlasting is applied. The 
word in the original, which is translated punish- 
ment in the passage I am considering, signifies 
correction, chastisement, and a restraining, as 
well as what is usually termed punishment. In 
a former discourse, the impropriety and injustice 
of vindictive punishment were pointed out ; and 
it was shown that any punishment inconsistent 
with the final good of the sufferer was incompati- 
ble with the acknowledged attributes of God.-r 
Considering punishment, then, in this Uglit, as 
chastisement or correction administered for the 
reformation and final benefit of the creature, it 
must necessarily come to an end ; or else its ob- 
ject never will be attained. 

But I must hasten to notice the application of 
this parable. It has generally been supposed 
that the judgment here predicted was to .take 
place at the close of time, when all the dead 
should be raised, and the material universe bs 
destroyed; and also that the punishment d^ 
nounced was to be inflicted in a future and im- 
<nortal state of being. But this, I hesitate not 
to say, is altogether an assumption of facts — an 
inference from the language of Christ which has 
not the least authority for its support, as I shall 
now proceed to show. And — 

1. Neither in the parable, nor in the wboU 
of the discourse of which it is a part, is there th« 
least intimation of the close oi XVcci^^ ^<^ ^\asw^2Ar 
'tion of the universe, the reaurte^XAOTi oi ^% ^^^^ 
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or of a future existence. And I ask, is it reason^ 
able to suppose, if the judgment and punishment 
of the wicked are connected with erents so im- 
portant as these, that our Saviour should hare 
passed them ever in silence, and said nothing a- 
bout them ? 

2. From the language of Christ in the com- 
inencement of the parable, we are led to inquire, 
of what time was he speaking? When was he 
to "come in his glory, and all the holy angels 
with him 1" for at that time hew as "to sit oa the 
throne of his glory," and then the judgment was 
to take place. In the parable we do not find an- 
swers to these questions ; and consequently, we 
are obliged to seek them elsewhere. He tells 
his disciples, Chap. 10: 23, that they should not 
♦•have gone over the cities of Israel till the Son of 
man be come ;** and in the same conversation in 
which he spake the parable, he tells them, — 
"And then shall appear the sign of the son of 
man in heaven ; and then shall all the tribes of 
the earth mourn, and they shall see the Son of 
man coming in the clouds of heaven with power 
and great glory ; and he shall send his angels 
with a great sound of a trumpet, and they shall 
father together his elect, from the. four winds, 
prom one end of heaven to the other :" he then 
adds the positive assertion that VHhis generisition 
shall not pass till all these things are fiilfilled." — 
But the most clear and decisive declaration is 
contained in the two last verses of Chapter 16. 
"For the Son of man shall come in the glory of 
his Father, with his angels ; and then he shall 
roward every man according to his works. — 
Verily I say unto you, there be some standing 
here which shall not taste of death, till they see 
die Son of man coming in his kingdom." As the 
judgment in the parable is evidently according 
io me works of the different md\V\dM^«Nf\3A«ae% 
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Aientioned as the subjects of it, can we haTe, or 
can we ask for clearer evidence than is contain^ 
•d in the last quoted passage, that this judgment 
i» long since passed? If Christ did come 
and '^reward every man according to his works" 
at the time when he said he would come, then 
we see at once, that the common application of 
this parable is incorrect ; and that it affords no 
evidence of endless, or even of future punish* 
ment. 

PauPs words to the Thessalonians will next 
claim our attention. '^Seeing it is a righteous 
thing with Crod to recompense tribulation to them 
tliat trouble you ; and to you who are troubled* 
rest with us, when the Lord Jesus shall be re- 
vealed from heaven, with his mighty an^ls, in 
flaming fire, taking vengeance on them that 
know not God, and that obey not the gospel of 
our Lord Jesus Christ ; who shall be punished 
with everlasting destruction from the presence of 
the Lord, and from the glory of hispower*^' — 
(2Thess. 1: 6-— 9.) In considering this passage « 
three particulars must be noticed. I. Those to 
whom God would recompense rest with the apo»- 
tles. 2. Those to whom he would recompenttf 
tribulation, and punish with everlasting destruc- 
tion ; and 3. The time when this recompense 
should be administered. 

1. BeHeving Thessalonians, or those wbo 
constituted the church at that place, are the per- 
sons addreased in this epistle ; and the apostle 
represents them as enduring ''persecutions and 
trinulations*' for the gospel's sake'; and as su^ 
fering for the ''kingdom of God." These were 
unquestionably the persons who should receive a 
recompense of rest. 

% ■ We are to ascertain who troubled these 
believers, and were to be punished for «o dQv«%. 
B/ consulting Acts 17th, ftomlVie^^XoS^^\^i^ 
rerse^ w$ find that *'the Se^w^ 'WVio>»i2^«H%^'Ofi^% 
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mored with envy, took unto them certain lewi 
i^Hows of the baser sort, and gathered a compa* 
ny, and set all the citj on an uproar ;" and we 
aire also informed that thej'Hroubled the people,** 
and did all in their power to destroy Paul and 
Silas, ahd to prevent the people from hearing and 
embracing the gospel. From the disposition al- 
ways manifested by the unbelieving Jews, we 
conclude that it was these same persons who 
continued to trouble the Thessalonian believers, 
and who were the cause of the persecutious apd 
tribulations they endured at the time Paul ad- 
dressed them. 

3. The time when tliey were in their turn to suf- 
fer tribulation, and be "jiunished with everlasting 
destruction, "was ''when the Lord Jesus should be 
revealed fttytot heaven with his mighty angels. ** 
We have already ascertained • this time, if the 
express declarations of our Saviour are sufficient 
to fix it ; and it is worthy of remark, that after 
the destruction of the Jewish polity, and the abo- 
lition of the Mosaic dispensation, the Jews, 
wherever they were, lost all the respectability 
and influence they had previously maintained ; 
and from that time they have been, as Moses prer 
dieted, a "bye-word among all nations." 

I had intended to notice some other .passasefl 
which are supposed to teach the doctrine of in- 
teraiinable punishment ; but as those which hfive 
been considered have always been deemed as 
conclusive as any in the scriptures on this point; 
and as time, and I fear the patience of my hear- 
•rff, is wearing away, I must proceed to a consid- 
•ration of those passages which have beea 
thought to teach the sentiment of condemnatioii 
and punishment in connexion with the resurrec- 
tion. 

Rev. ^: I2y 13, 15 is the first passage which . 
I jiiall notice. "And I saw the dead, small and. 



great, stand before God ; and the books werv 
opened ; and another book was opened, which it 
the book of life ; and the dead were judged out 
of those things which were written in the books, 
according to their works. And the sea gave up the 
dead which were in it ; and death and hell de- 
livered up the dead which were in them ; and 
thej were judged every man according to their 
works. And whosoever was not found written 
in the book of life was cast into the lake of fire." 
On this passage, a very few remarks must suffice. 
It is acknowledged by all that the language of 
tliis book is highly figurative ; and the most 
learned and able commentators readily acknowl- 
edge that they do not understand it. From the 
first ages of Christianity, tliere have always been 
great doubts, not only as to the meaning of its 
language, but also respecting the author of it, 
and the time when it was written ; and this cir- 
cumstance should caution us not to predicate 
any important principle of doctrine entirely on 
its testimony. But admitting it to be genuine, 
and to possess equal authority with the other 
parts of the scriptures, I conceive that the im- 
propriety of referring this or any other predic- 
tion contained in it to events yet fiiture, can 
easily be shown from the language of the book 
itself. In the introduction, contained in the first 
three verses, we have these words ; — "The rev- 
elation of Jesus Christ, which God gave unto hira 
to show unto his servants things which must 
shortly come to pass. Blessed is he that read* 
eth, and they that hear the words of this ptophe- 
ejf and keep those things which are written there- 
in ; for the time is at hand ;" and the opinion that 
the events predicted in the whole book were then 
shortly to "come to pass" is confirmed by the- 
language of the Kevelator in the last Chapter* 
^'And. he «aith unto met Mai nottiSw mcjVxxi^.^V 
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the prophecjT of this bookt for the time it at 
hand ;** and again, **behoIdt I come quickly, and 
mj reward is with me, to give every man accord* 
ing as his work shall be." Connecting and com* 

§aring these expressions with the language of our 
aviour quoted from Matt. 16 : 27, &, it must bf 
obrious I think, that all the predictions contained 
in the book of Revelation, to whatever subjects 
they might alhide, had their accomplishment dur* 
ing the generation then existing on the earth ; 
and consequently, that the passage under consid- 
eration, can have no allusion to any event yet fii* 
ture. 

But the passage on which the greatest reliance 
is placed to support the doctrine of punishment 
or condemnation in the resurrection state is 
found in John, 5: 28, 29. '^Marvel not*at this; 
for the hour is coming, in the which all that are 
in the graves shall hear his voice, and shall come 
forth ; they that have done good unto the resur* 
rection of life ; and they that have done evil, un» 
to the resurrection of damnation." These words 
are supposed to afford incontestible proof, that 
when the long sleep of death shall be broken by 
the loud trump of the Archangel; and when 
^this corruptible shall put on incorruption, and 
this mortal shall put on immortality,** a part of 
mankind at least, will be raised to a state of in* 
terminable condemnation and woe; but this, as I 
■hall now show, would be a plain contradiction* 
not only of the language of the apostle Paul, but 
of the assertion of Christ himself. 

When the Sadducees, for the purpose of tempt* 
ing and ensnaring our Saviour, proposed to 
him a question relative to the woman who had 
been the virife of seven husbands, he replied to 
them, — ^ye do err, not knowing the scripture* 
MNT the power of God ; for in the resurrecUoA 
timy neither marry, nor ai© ^-veuVxv tivvmtif^i^ 
fcit ar« ai the angeU o( God \a\^wi%tu^ ^l^wib 
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answer, as recorded by Luke, is of the same im- 
port, but a little varied in form. "They which 
shall be accounted worthy to obtain that world, 
And the resurrection from the dead, neither mar- 
ry, nor are given in marriage ; neither can they 
die any more ; for they are equal unto the angels ; 
and are the children of G(»d, being the children 
of the resurrection. "These words very clearly 
point out the condition of men in the resurrection 
state ; and show that it is such as to exclude the 
liability of suffering or condemnation; for if they 
are to be "as the angels of God which are in 
heaven,^' and equal to them, they can be no less 
pure than the holy, spiritual beings which sur- 
round the throne of heaven, in immortal ft«d un- 
fading glory. With tliis the lan^age of Paul 
perfectly agrees." Speaking of the "resurrection 
of the dead," he says, "It is sown in corruption, 
it is raised in incorruption ; it is sown is dishonor, 
it is raised in glory; it is sown in weakness, it ii 
raised in power ; it is sown a natural body, it is 
raised a spiritual body ;" and afterwards, when 
setting forth the glorious consequences of the res- 
urrection of all men from the dead, he says, — 
"So when this corruptible shall have put on in- 
corruption, and this mortal shall have put on 
immortality, then shall be brought to pass th^ 
saying that is written, death is swallowed up in 
▼ictory. O death, where is thy sting 1 O grave, 
(or hell,) where is thy victory ? The sting of 
death is sin ; and the strenglii of .sin is the law ; 
but thanks be to God, which giveth us the victory 
through our Lord Jesus Christ." 

Perhaps the hearer will say, there appears to 
be a contradiction in the passages introduced ; 
and as the two opposite principles which they 
•eem to teach cannot both be true, we have at 
much reason to suppose the pas^^^*^ ^\v\€i!l ^ar 

terU that some will come foitYi xo^'fc^''Vteax«t«^ 
Sioa of damnation,'* will prove ttu^ «a ^^ cc^^^% 



I admit, if these passages all relate to oDe erent^ 
That there is a palpable contradiction in thera ; 
and this would destroy all just grounds of belief 
in cither. You will recollect the proposition laid 
down in the introduction of this discourse, and 
the consequence deduced from it ; and you wiU, 
I think be rather inclined to the belief that one of 
Christ^s expressions has been misunderstood and 
misapplied, rather t!)an that he contradicted hit 
own assertions. Let us then endeavor to recon- 
^ile these seeming contradictions ; and tlius wrest 
from the hands of infidels one of the weapons 
which they have long wielded against Cbristiaii* 

Oufdiiviour's words which we are now cohsid* 
ering, are evidently a quotation from the prophet 
Dunie),containcd in the last chapter of nis proph* 
ecy, verse second. "And many of them thai 
sleep in the dust of tlie earth shall awake, some 
to everlasting life, and some to shame and ever-. 
lasting contempt .*' The prophet introduces these 
words by saying, "there shall be a time of troob* 
le, such as never was since there was a nation 
to that same time ; and at that time thy people 
shall be delivered, every one that shall be found 
written in the book.*' Christ, in the 24thof Mat* 
thew quoted this expression of the prophet, and 
declared it shoul J be fulfilled during the then pres> 
ent generation ; and the prophet himself fixes ths 
time of the accomplishment of these predictions 
in language too plain to be easily misunderstod. Af* 
ter having been directed to "shut up the words,and 
seal the book, even to the time of the end ;'* and 
after the inquiry had been made, "how long shall 
it \m to the end of these wonders ? he heard the 
man which stood upon the waters of the river, 
swear "by him that liveth forever, that it shall be 
fhr a tj'me, times, and an Vva\f *^ and NvVv^nbe shall 
hare accomplished to icaUet tVie po^^x oi^^V^ 
fy- people, all these thVn^ bWIX \» ^mit^^" 
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The time when "the power of the holj people** 
was scattered, is too well understood to need 
any iUustration ; and if, as acknowledged on all 
hands, our Saviour, in the words 1 am consideriag, 
<|uoted the language of the prophet ; and further, 
if Daniel fixed the true time for the occomplish-^ 
ment of his predictions, it is plain, that Christ 
could not have alluded to the general and literal 
resurrection of all men from the dead; an eveot 
which is yet ftiture. 

Let us ROW, for a moment, attend to the coi>- 
nexion in which these words of the Redeemer ar« 
found. In verse 25 he says, — "Verily, verily, I 
say unto you, the hour is coming and now is, when 
the dead shall hear the voice of the son of God ; 
and they that hear shall live." All commenta- 
tors are agreed in referring these world 
to a moral resurrection, which should take place 
when the kingdom of God should come with 
power; and when, by the preaching of the gospel, 
those who were dead in sin should hear the yoic« 
of Christ, warning and inviting them, and thoso 
who heard, or listened as it is more properly ren* 
dered, should live ; i. e. sh uld obtain and enjoy 
spiritual, and eternal life. Jesus then proceeds 
to gay, that the Father had given him "to havo 
life in himself,*' and therefore he could imparl 
the life he had promised to believers ; and also, 
that he had received authority to "execute judge- 
ment*' on those who should not obey. He then, 
in effect, repeats what he had before said, — re- 
sews the assurance that those who should listen, 
or obey, should receive life through him ; and 
proceeds to poiut out the consequences to those 
who should refuse to hear or obey him in the gos- 
pel ; and says they shall come forth "unto the res- 
vrection of damnation," or, as it is rendered by 
Wakefield,*' to a resurrection of ^vniv^VvTci^^vC 
wlueli uf the Bame as to say tViey «Yiov\<dAs^\N»sflfid^*< 
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his gospel. 

Thus we see that this passage can he reconcil- 
ed» and in fact, that its connexion and all c»ther 
circumstances, require it should be reconciled 
with the obvious meaning of the other expressions 
quoted from the language of our Saviour and the 
apostle. But can those other expressions be re- 
conciled with the meaning usually attached to the 
one we have considered ! We think not ; and 
the reason why they cannot is found in the con- 
nexion in which they stand. It will be recollected 
that the words of Christ, which have been cited to' 
prove the condition of man in the resurrection, 
were spoken in answer to a question proposed bj 
the Sadducees, who denied the resurrection ; and 
in stating their question to Jesus, they mention 
persons who are literally dead ; nothing thereforet 
but a literal resurrection from the dead can be 
implied from this question and the answer giyen 
it by Christ. Paul, in the connexion of the 
words quoted from hjm, was also writing of those 
who were literally dead ; and he shows shat unless 
the dead rise,the whole gospel plan is vain; &l those 
who have fallen asleep, i. e. who have died a nat- 
ural death are perished, or dead forever. In short 
all the ingenuity of man, will not be sufficient to 
show that these passages do, or can relate to a 
figurative or moral resurrection. 

Here then we rest. On this eternal rock we 
ground our faith, in the fullest confidence that the 
"foundation of God standeth sure." And we 
feel the strongest assurance, that, as God has been 
pleased to reveal the doctrine of the resurrection 
of all who die in Adam, to a state of incorruption, 
immortality, and glory ; and as he has illustrated 
this truth by raising Jesus Christ, the head of eve- 
tjr man from, the dead, be Yvaa not ie\e^ed> in any 

part of the scriptures of tnix\\, w\^ \iux«:v^<ji 

doctrine contrary to this. 
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TBS DOCTRXVX UNPROFITABI/S. 

HiB. ziii. 9. — "Be* not carried about with diTert and 
■trange doctrines ; for it is a good thing that the heart 
be established with grace ; not with meats, which haT« 
not profited them that have been exercised therein.'' 
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Man, in his best earthly estate, is a frail, imr 
perfect creature. Liable to accidents, exposed 
to dangers, and subjected to the changes and 
vicissitudes of this unstable world, while he finds 
much, if rightly improved, to promote his happi- 
ness, he also meets with many circumstance! 
which are calculated to interrupt, if not to destroy 
the happiness of life. Such is the constitution 
of our natures, and such the principles implanted 
within us by the God of nature, that we natural- 
ly and necessarily embrace, and cleave to, what- 
ever we think will glre us happiness ; and r« 
naturally shun every thing which we believe will 
have a contrary tendency. Human happinesp 
.Consists, ' not only in exemption from positive 
«vil, and the enjoyment of present real good, but 
also, in the anticipation of future, and greater 
good ; and we fondly cherish all those principlem 
which hold out to us the promise, or encourag* 
within us the hope of future blessings. 

Of all the principles which tend to inspire at 
with hopes of future happiness, there are non« 
on which so great reliance is placed as those of 
religion. Religion alone, ^'points put an hereaA 
t0r, and ii^timatea eternity to i^an ;^' and hence, 
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iti •omo fonn or other, it is embraced and cher 
ithed by all the nations of the earth. As thi 
principles of -doctrine which art supposed t< 
constitute religion, even the Christian religion 
are various, and in manj instances contradictory 
•o also the- grrounc^s on which ihey apo«tnl»«ee< 
by different individuals are very different. Sodm 
cdntinue througix life to cherish the prnidpii 
instilled into their minds in childhood and' joath 
Without ever aHowing themselves to. doubt tl^ei 
truth, or examine the evidence on which they an 
founded. Others, in maturer years, embraa 
that f6rm of faith which is most popular in tbi 
region where, they live, and which they imagim 
best calculated to promote their respectability ii 
lifb ; and these schiom trouble themselves, to as- 
cervain whether their doctrine is true or fhlse,flc 
lon|^ as it answers their purpose,, by promotin| 
their popularity in the world. There are others, 
and we hope the number not small, who adopl 
a particular system of faith from a f\iir and fiai 
cotrviction of its tnith ; and in such we- generally 
discover the influence of their religion, on tbeii 
hires and conduct. Tlierc is stiH another clatt, 
who appear to have embraced a partictilar sys- 
tem, and who continue to adhere to it from a 
coliviction, m>t of its truth, but of its necessity tc 
their future and xitcrnal welfhre. This ife partio- 
ularJy the case in relation to the doctrine of end- 
Ic^i^ condemnation. and woe ; and there are man/ 
who beKeve, or prolbss to believe, that, howevei 
firm may be the f^iith of a ^>crson in Ccod and 
Christ,^^howevei- he may exercise love to them 
Biid his fellow mein, and ho.wever he ma^ tnlA 
ia Gbd for bis cter/ial salvatinn, if he-have not a 
belii^tbut he will render some portion, of Wl 
(phiWrert etefnaJly-wretclkcd, his ^kidi andjilbpt 
>K/# entirely rain, and be is nox Qtxxi\\^d\A \K« %^ 
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pellatioo or ctmr^^^r of a ChxistiaD. In^ff^ 
many appear to tbink* that without 4 b^l^f in 
this sentiment^ there can be neither |ear nor ]<IJ6 
Cq 'God, or the least degree of true piety in iue 
keart. Hence we frequently liear the assertion, 
that it is safer to helieve in eodless piinishmentt 
than in universal holiness and happiness. 

We are not authorized to condemn any 090 
on account of his reli^ous sentiments ; and ire 
ought not to indulge in feelings of hardness to- 
wards any on account of a di&rence of ppiiu^n 
on this subject ; especially such as are eiddently 
honest and sincere in their belief. But we most 
be permitted to examine for ourselves, and bridg 
every principle of doctrine to the test of scripture 
and reason ; and it is our duty to regard the a* 
pofitolic injunction, to ''prove all things ; hold 
fast that which is good. The doctrine of end- 
less punishment^ which has to loqg aiid gener^- 
ij prevailed in the Christian world, has alreadf , 
ma is conceived, been shown to be contrary to 
reason, opposed to all the acknowledged attri* 
tomtes and perfections of God, and unsupported 
by scripture. What now remains, in relation fo 
this doctrine, is to show, that it is unnecessaiy, 
UJod entirely useless ; and that neither the doc- 
trine, nor a belief in it is calculated to benefit |uiy' 
being in the universe. 

In order that we may investigate the ^ubjeict 
understandingly, we will consider more fuUy 
than has yet been done the nature and design of 
punishment. Punishment is the infliction of 
pain, either corporeal or mental, for son^e crimi- 
nal act, or neglect of duty ; and intended for tho 
production of some good as its consequoiice ; 
Otherwise the infliction of it i^ cruelty, barbarity, 
or revenge. In the iiuflictiop of puiushmentoy 
kum^n goverpmeatSt the obj[ect is foutCold- U 
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The reformation of the offender, or pertoi 
•ei?ing the punishment. 2. To put it 01 
the power of the offender to be guilty of a re 
tion of his crime. 3. To serve as nu eza 
or warning to others. 4. For the security c 
government. As the latter of these objects 
cidental to human governments in ctinsequen 
their imperfection and weakness, and as it ci 
apply to the divine government in which do 
imperfection or weakness exists, no furth< 
marks on this" particular can be necessary 
may therefore confine oar inquiries to the ' 
first mentioned objects of punishment ; ai 
will be our object to ascertain, if possible, w 
er either of these requires the infliction of i 
minable torment. 

1. We will consider endless unnishmeni 
reference to the reformation of the offende 
individual doomed to endure this punishme 
That this is the first, the great and the lei 
object of all punishment, whether inflicte 
human or divine authority, is a propositioi 
obviously true to be denied ; and it has 
■hown in a former discourse, that whenevei 
this ground, the good of any individual req 
the infliction of punishment, the mercy, as 
as the justice of Gx)d, would inflict it. 
question then arises, does the reformatio!] 
consequent good of the sinner require th 
should be punished eternally ? or, will this 
ithment effect his reformation? If these 
tions can be answered in the affirmative 
we shall be able to discover the goodni 
God in the infliction of endless torment, 
to those who are its subjects. But ^ 
is the person so blind as not to discover a1 
the impropriety and absurdity of this su 
' tion 7 In fact, the only ground on which 
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liable pwKUliioent can be taitaiaed, iB iot^* 
joinabl^ sin; and it is therefore a most plaiA 
contradiction in terms to say that it will be tor 
flicted for the benefit of the sinner ; for uo be ir 
efit can possibly be received or enjoyed by liim 
while his suffering continues. Will it be con- 
tended that God designs it for the reformation of 
the sinner ? Impossible ; for if this be the case* 
and the sinner's obstinacy prevents its intended 
effect, tlien it is evident the design of Qod will 
be eternally frustrated ; and ailer all, the inflif- 
tion of the punishment do uo good to the suffer- 
er* This supposition would therefore be mi 
impeachment, not only of the mercy, but ft^o 
of the wisdom of God ; for to say that his pur- 
pose in what he does will not be accomplisbedi 
IS only to say, in other words, he lacks wisdiom i^ 
adapting, his naeans to their desired ends. 

3. The next object of the punishment of o^ 
binders against either the laws of God or man 
which we shall consider, is that of putting it out 
of their power to be guilty of a repetition of tlieir 
ifWmes. In human governmentSf the infliction 
of capital punishment has this end in view, as well 
as to serve as an example tr> others. When an 
individual becomes so hardened in iniquity, aa 
wilfully and malevolently to destroy the life of a 
fellow bein^, no pledge which he can give, or 
which can be given £)r him by others, can be 
BttiBoient to assure community that he will 
not, when a like provocation occurs, or tempta^ 
tion assails him, be guilty of repeating his a* 
trocious crime ; and consequently, public safety 
ia supposed, to require his death. Sonbe, I am 
liware, boHeve the death of ihe murderer and the 
traitor to be necessary to make satisfaction to U^e 
violated laws of the country. But how, I ask, is 
'thfii^ effected by ,tlie^ putting to death of the. jif- 
Ibnder? The murdered ^ther is not restored 
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%o hif Aunil/, nor the son to bis parentt by d 
•secutton of the murderer ; neither can it I 
•aid that the broken law is so restored that the; 
has been no riolation of it Ahhough mai 
are opposed to the infliction of capital punisi 
meat tor any crime, even for the accompUa 
meat of this desirable object, it is readily admi 
ted that this object is obtained when the punis 
ment is inflicted; for the guilty person b^ 
dead, is no longer a subject to human lawB, m 
ther has he power to violate them. 

Bat will this reasoning apply to the diVi 

goyernment 1 and to the infliction of endless pu 

ishment in the future and immortal state of f 

istence ? Can it be necessary under the admi 

istration of a perfect government ? and will it i 

eompUsh this particular object of punishmen 

Without the least hesitation we answer aU thi 

questions in the negative; and I will now ^ 

the reasons for thus answering. Had those w 

are appointed to administer human laws 1 

power of changing the hearts of criminals; a 

eotjdd they implant within them a love to G 

pjnAiktiT fellow men, together with a sacred 

gsiri for justice and the rights of others ; 8 

eoald they so search tjhie heart as to know that 1 

person so changed ^ould continue through lili 

good and peaceable member of society, and ti 

he would never again repeat his crimes, on 

late the laws of his country, it would be the heij 

of cruelty, not only to the convicted person* ! 

to bis relatives and fViends, to put him to <jtei 

4Lnd does not the Almighty possess all this pi 

er Y Cannot he who formed the heart, and i 

b&lds it in his own hand, change it as he plaai 

Md can he not infallibly know whether 

d^ange so wrought is effectual and perfbet 

Mt admitting it would be inconsistent witb 



eftablisbed principles of the dirine government 
Ibr God so to exercise his sovereigpoi power as to 
effect this change, would not infinite mercj .<- 
prompt to annihilation rather than the infliction 
of ceaseless torments ? Non-existence, certain^ 
\f cannot offend ; and it' cannot be denied but 
this object would be as effectually gained by 
striking the guilty from existence, as by perpetu- 
ating their lives, their guilt and sufi^rings to 
eternity. And who, I ask, would not infinitely 
prefer annihilation to an eternity of wretchedness 
and hopeless despair ? 

As the particular we are now considering is 
one of importance, we will go still further, and 
inquire, will the infliction of endless punishment 
on the sinner prevent his continuance in sin« or 
• repetition of his Iniquities 1 If this effect should 
be produced, the punishment would be remedial ; 
find when the purpose for which it is inflicted 
shall be accomplished, and the sufferer cease to 
deserve further pain, punishment must of neces* 
iaty cease ; and any longer continuance of it 
would be cruelty, injustice and revenge. You 
will bear in mind the proposition which has al* 
ready been laid down, that in order to est^bsh 
tlie doctrine of endless misery, the endless con* 
^nuance of sin is indispensible ; and from this 
proposition, and the remarks already made it is 
obvious that the infliction of such ptraishmeiit 
will not, and cannot accomplish tW object noW 
under consideration. 

I will liow proceed yet further, and show that 
endless punishment, instead of accomplishing 
this object, must necessarily and eternally fru»» 
trate it, and rend sr its attainment impossible, 
even to God himself. Man, in a ftiture and im- 
moi^tal state of existence will be as much depeiKl- 
ent on God as he is in this life ; and oonse- 
fueatly as much a aufagect oEV^iamiipnmr' 
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mem, and under aa stropg obligatipxiii to ^mf 
biiu a3 he is now ; and we have 90 reason .to i>^ 
.fieve that the requirements of the law of Qod 
will be changed, so far at least, as thej r<)l«te to 
the d^ties which rnan owes to hi^ Maker. This 
law. requires love, undivided and perfect love from 
all men ; and this love is produced and called 
.into esprcise in the creature^ by the manifeata- 
.Uoaojf the love and goodness of God, Did our 
heavenly Father possess no love for his childjreo, 
or should he never manifest that love to them, it 
would be morally impossible for them to loce 
iiim ;. and this is the only ground on which he 
rjeij[uires i}s tp love him* Search the whole vol- 
time of divine inspiration,"— examine the testimony 
oif all the prophets, of Christ, and his apostles,--* 
consider the gracious promit^s and mercifiii ia- 
iritations of the gospeL'-^ontemplate the ^orious 
displays of divine goodness and parental kwe in 
, ^11 the works of creaUon, dnd the dealings of ProY* 
' idence towards i^U creatures ; and then snyv i> it 
not- for th.e^e you love your adorable Creator t 
.In, a word, do we not ''love him because be first 
Jpved U3.1" Let us, however, for a moment re- 
v»t/ie this sqene ; and let us suppose that when we 
.^IMinised the SAcred pages, instead of readit^f **Gkxi 
;...,' ,18 love,^we should read he is unmixed andiftternal 
hJ^trediT-instead of the assertion "the Lord ifl 
good to all ; and his tender mercies are oVtarall his 
W^rks^" we should find it declared, hri'-hos no 
goodness, and that his cruelties are over all bis 
works ; — suppose in the language of the p^ophetff 
.*VF: apostles we should be told he has apponlVited Ui 
.to, unending wrath — that he has pleasure' in the 
:. :„. ^.i^nrigUteousnesa and death of sinnerSjand'fliat it is 
-v ; i-^fii? y-iU toJua,7e them come unto the»'know»l- 
'«-'^"^*f<te?,f^j|wti;uth and saved ;—;supposein read- 
ing the Invitations iaiid promisee efeteiidiid to nf 
4a tbf gO^pfk ^VB. shxM4U 6.tidrlAnk%uLa^ like -the 
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Ibllowing — ^look unto me, and be ye damned M yi 
ends of the earth ; ho every one that thirsteth^ 
eome ye to the waters, and ye shall have no milk 
nor wine ; come unto me all ye that labor and 
are heavy laden, and ye shall find no rest ; take 
my yoke upon you, for it is grievous, and nij 
burden is heavy; in cursing I will curse thee^ and 
in thy seed all the famihes of the earth shall be 
cursed ; suppose that in the organization of obf 
bodies, all our senses had been so constituted lit 
to be sources of constant pain and distress ; that 
bU the objects, with which we aresurrotihded were 
disgustful; and that all tlie dealings of Providence 
towards us were calculated to deprive us of what 
little happiness and enjoyment oiir own ability 
eould procure for ourselves t — suppose oil thii^ 
and then ask, can 1 obey, from the heart, the 
commands of such a being ? Can I love him 
with all my heart, soul, mind and strength 1— * 
Can T be reconciled to him, and his moral govern^ 
ment ? and can I repose unshaken trust and con* 
fidence in him ? you will at once discover that 
these things would be morally and utterly impoe» 
Bible.. 

Let us now apply this reasoning directly to 
our subject. It has already been observed that 
man will eternally remain a subject of the moral 
government of God, and under obligation to obey 
him. This will be admitted by the most stren* 
uous advocates for the doctrine of endless punish** 
ment ; for whenever the obligation of obedience 
ceases, on the part of man, he will cease to be a 
subject of punishment for disobedience. We 
hare been taught, (and correctly too, if the doc- 
trine in question be true,) that when an individu* 
al is consigned to this state of punishment, he is 
ttot only removed beyond the reach of God!% 
nerey, but entirely divested of Vlo^ \ ^do&x "^t* 



kn§uf$ hts condition is irreTocabljr fixed ; md tfaftf 
when millions on millions of ages shaU have rcjl* 
led away, his sufferings will be no nearer a tenqi- 
nation than when tiiey first began. Coatemplatf!, 
my friendly hearers, for a momentf the situation 
of a hapless fellow mortal, placed in this condi- 
tion by the sovereign of the universet cast off fof^ 
ever from the presence and favor of God,-H;oeBUig 
continually on the billows of unmingled wrathf iii 
regions where 

'^Tempests of angry fire shall roH* 

To blast the rebel worm ; 
And beat upon his naked souJ, 
Id one eternal storm;** 
with no companions but devils aiid damned apify 
it8«--4iearing no sounds but those of minted JjfL^ 
mentations, groans and curses, — continually tt^- 
mentcd by the ^^stores of vengeance" wbiph tb* 
Mmighty has prepared, consisting oi, 

"^Eternal plagues, and heavy chains^ 

Tormenting racks and fiery coals. 
And darts t' mflict immortal pains, 

Dip*t in the blood of damned souls ;'* 

suffering all the bodily pain and mental agony hi 
is capable of enduring, yet waiting "for fierc^j 
pauis,"-y-the command of the law contiouaUj 
sounding in his astounded ears, as if uttered lij 
the united voices of ten thousand thunders, 8a]r< 
ing, "Love the Lord tliy God with all thy heaz;t. 
mid with all thy si)ul,and with all thy strengtli, ^oc 
with all thy mind ;" is it possible for him to Qb§} 
this command 1 Can he behold with any othjpi 
emotions than those of horr.>r and perfect hat^4 
that being from whom he knows be shall et^nw|l 
ly.receive nothing but unmercifiil, and unniitij 
ing Vengeance 1 It is impossible* But oonlajpi 
udtnit the possibility of obedience \ and that lorn* 
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tQ God could be exercised by a being in thi« con* 
d{tion ; let it be remembered, the moment love 
tbould be produced and brought luto exorcisOt 
that moment disobedience must cease, and suffiir- 
infi^ come to an end. 

Nothing further can be necessary to show, that, 
•o f&r as punishment is calculated to prevent the 
continuance of sin, or a repetition of trausgrei- 
sipn, the infliction of endless punishment must, 
necessarily fail of accomplishing this object, and 
not. only fail, but with an almighty power, »nd a 
resistless energy, it would perpetuate sin to the 
wasteless ages of eternity, by placing it»subjecta 
in a condition where they would be irresistibly 
impelled to hate God so long as he exists. 

3.. We now come to a consideration of the 
only remaining object of punishment, which is, 
that it may servB as an example or warning, to 
otibers. It cannot be said that endless punish^ 
ment, in a future and unseen state of existence, 
i«!an example te mankind in this life; for they 
cannot see it, neither do they know it is inflicted; 
and consequently it can be no example to them; 

. it therefore follows, that if it be necessary for an 
e^iample, it must be either to those in a similar 
condition, i. e. such as are in hell; or else it 

..must be to the holy and^^gSu^gjjfinbaVitants of 
lieaven, who are in possession of ^'fulness of joy,*' 

.■and 'fpleaaures forevermore." But can it do any 
gfiod as an example, to such as are consigned, to 
xeniediless' woe ? Can it be of any pofssible ad- 

^ tants^e to them ? Will they be refornied or de- 
tarred from a continuance in sin by a view of 
tLe ceaseless torments of their fellow creatures t 
.^C^ win not; be pretended; and the admissioQ 
that ihisr effect weiild be prodiiced«. would Mkq 
the cloelriiie ofendless^ torment to iu N«rs. ^ss^^^ 
iitioa. It follows then, iftVifi vTA^<.^Ti^\ ^^g^. 
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Cnishment be necessary as an example, it miiac 
to the angels and saints in heaven. Here let 
us inquire, nre the pure and holy dwellers in 
heayen, who have been sanctified, purified from 
all sin, and every sinful propensity, liable to fM 
into transgression unless they eternally behold 
the sin and misery of some of their fellow beings t 
This is a subject which we can bring home to ovr 
feelings and understandings ; and I will now ask 
jou, fathers and mothers, will a view of the in- 
terminable tortures and hopeless despair of ^oar 
own beloved offspring be necessary to perfect 
your love to God in heaven, and to secure your 
continued I obedience to him 1 will you be in dan« 
ger of forgetting all his mercies to yon. 
and of exercising hatred or ingratitude to 
him unless he should eternally exclude some of 
your dear children from the joys of his tUng* 
dom ? Children, must you behold the vei|erat^ 
authors of your earthly existence — th^ kind 
guardians of your infancy, childhood and youth, 
and the friends and advisers of your mature? 
years interminably wretched, before you cfok 
feel secure of your own immortal happiness ?r— 
Husbands and wives must you seethe faithful 
and affectionate companions of your bosoms rol* 
ling in liquid flames, and writing in agony un* 
utterable in order to assure yourselves that you, 
when admitted to the paradise of God, shall not 
(kll away from love, gratitude and obedience to 
your eternal benefhctor, and unchangirg friend t 
Vou will not, you cannot say these things' will 
be necessary ; on the contrary, you must bis con- 
vinced, that if any thing can destroy the happi- 
■ess of heaven, and seduce the blessed from their 
allegianee to God it would be such scenes mi 
kave been, though faintly, described ; and I ooif 
', of what possible advanta^ can the infliction 
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of ceaBeless tornient», as an example or warning, 
afford to any being in the universe ? 

Perhaps it will be replied that there has been 
fin in heaven ; that the devil was once an angel 
of light andgloiy; but he transgressed,aDd involved 
man J other angels in his rebellion and guilt ; and 
what has once transpired may again take place ; 
that unless an example is set before them , other anr 
gels and blessed spirits may fall from their purity, 
and also become devils^ I am fully aware that 
this opinion respecting the origin of sin, and 
that the devil was once a pure and holy angel pre- 
vails very extensively among professing Chris« 
tians; and has become somewhat venerable for 
its age, and respectable on account of the high 
standing of those divines who have been 
its advocates. Without spending time and 
strength to give this opinion a particular investi^ 
gatios, or to point out the numerous absurdities 
iembraced in it, I will simply observe, that it 
f ests entirely on human authority ; and that one 
passage from the volume of divine inspiration 
cannot be adduced in its support^ 

We have now considered every object for 

which punishment, properly so called, can be 

inflicted by any authority, whether human or 

divine; and we have seen that endless punisht 

mcnt is entirely unnecessary for the accomplish^ 

ment of either of these objects. It has been 

shown, first, that the infliction of it cannot effect 

die reformation and consequent good of those 

on whom it is inflicted ; secondly, that supposing 

this to be the penalty of the divine law, the in* 

fliction of tliis penalty, instead of answering the 

design of the law as a preventative of sin, would 

Absolutely thwairt this design, by placing those 

3¥hd should suffer the penalty in a situation where 

fl^ev eannot but continue their rebellion ; am} 
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thirdly, that as an example or warning tooliieni 
it is totally unnecessary and useless. It* has alto 
been shown, in a former discourse, that the jus- 
tice and glory of God, so far from requiring this 
punishment, were equally, with his mercy, op- 
posed to it ; and lif^nce it follows, that it* can be 
of no possible use or benefit, either to Gt)d> or t( 
any portion «f the intelligent creation. 

We will next consider the various -grounds ei 
which a belief in this doctrine has been deeme* 
necessary. And ; — 

1. A belief in this doctrine has been eonsid 

ered necessary to the production of gennrne pi( 

ety in the heart ; and in support of this opinio 

trc are frequently told that all who have evf 

been distinguished for piety have been- betierefff] 

endless punishment. Although we wierh not to d 

tract in die lea^t degree from the merit of any of oi 

opposers, or the believers in a dottrine coAtrm 

to what we believe to be true, yet we cannot a 

mit the truth of this assertion. We believe 1i 

characters tor piety of the eminent fathers "wl 

embraced and defended' the doctrine of the«l 

mate holiness and happiness of all men ki t] 

oarliest ages of Christianity, -and of unnfy, bo 

in Europe and America, since the refbrmation,'w] 

have believed this doctrine,will notsufibrby acoi 

parisott with those of any individuals, initny "age < 

nation,wh6 have embraced the opposite sentimiet 

1- repeat, we wish not to deny the eminent '-pit 

of many who have believed, and who now belie' 

the doctrine of endless punishment ; but we cO! 

not believe their piety to be the exclusive' fruit' ' 

a belief in this doctrine. 

For the purpose of arriving at a correct -IM* 
elusion on tins poiAt, we will endeavor to *«ae( 
tain in what true piety consists; and having i 
certained this, we shall be better qualified^ 



87 

detenniiMs satisfactorilj to our minds, what sen* 
tunents will be best cedculated to produce it in 
the hc€U*t. I readily admit, if piety consists in 
certain mysterious and inexpressible; operations 
of the mind, — in the constant dread of misery 
in the world to come, — in the observance of 
"times and seasons," — in attendance on the out- 
ward ordinuiices of the gospel, and in the exer- 
cise of a self righteous spirit, that a heUcf in the 
impartial grace of God is not so well adapted to 
its promotion as a contrary sentiment. "Piety," 
says a learned and well known orthodox wri- 
ter, "consists in a firm behef, and in right con** 
ccptious of the being, ]>erfections, and providcnco 
of God ; with suitable affections to him, resem- 
blance of his moral perfections, and a constant 
obedience to his will." A very brief consider- 
ation of the several particulars constituting pie- 
ty, as they are laid down by this writer, will, I 
1 1 link, be sufficient to convince every imprcjudio- 
ed mind, that a beUef in endless sin and misery 
is not necessary to its production in the human 
beart, or its e:|^ercise in life. 

A sentiment in accordance with all we learn 
fcom nature of the character of God, must be al- 
together more conducive to a behef in liis being* 
perfections, and providence, tlum one of a con- 
trary character ; and all the conceptions which 
we form of the being, character or pnividence of 
him who teaches us through the medium of his 
works, whidi contradict these teacliiugs, must be 
erroneous ; and tliere can be no doul^, but the 
character ascribed to the Parent of creation, by 
populac theology, has been a prolific source of 
infidehty. It can require no argument to con- 
vince any candid individual, that a betief in the 
inapartial goodness of God to all his creatures, 
wiU be more productive of "suitable ^<i^^\<avysi >j^ 
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him'' than a belief which [represents him as the 
eternal enemy of a portion of his rational ofispring. 
'^Resemblance of his moral perfections"is another 
constituent principle of piety ; and it is submit- 
ted to every one to decide whether a person who 
should pursue the course of conduct in his own 
family by making a part of his children as happy 
as possible, and the remainder who are no more 
guilty than the others, as miserable as his abil* 
ity would permit, without the least design of 
doing them any final good, which we are taught 
God will pursue towards his children, would de- 
serve the appellation of a pious man. Such a 
parent must be considered by all, a monster of 
partiality and cruelty. <*A constant obedience to 
his will" is the remaining principle of true pie- 
ty. Now if we admit that the obedience which 
God requires, is such as is yielded from a fear 
of punishment, and a dread of relentless ven- 
geance, then I admit a belief in endless wrath 
is necessary to produce it ; but if it be an obedi- 
ence flowing from filial love and veneration, in 
which the warm affections of the heart are en- 
gaged, I shall contend that of all sentiments 
which have ever prevailed in the world, that ef 
universal benevolence is best calculated to pro- 
duce it. We cheerfully repeat the admission 
already made, that many believers* in endless 
.ponishment have been eminently pious; but we 
beheve their piety to have been the fruit of lore 
to God in their hearts, rather than of a dread of 
his eternal wrath; and we therefore cannot 
think a belief in this unmercifiil doctrine neecfsfr* 
ry to the production or promotion of piety in the 
world. 

2. This doctrine is deemed necessary td 
produce revivals of religion, and for the conver* 
uon of siauers. On this point I should be dis- 
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iposed t6 saj nothing, were it hot tot the frequent 
assertions of our opposers, that under the preach- 
ing of the doetriae of impartial grace ther« are 
no reriyals or conTersious. We readilj admit 
tibat those rioient excitements of the passions and 
feeltiigty whichf in late years, have been miscalled 
mfiormatiiQrDS, and reriyals of religion, are not 
predttced br the preaching of the doctrine vre 
profess ; and \re devoutly pray God they never 
may be. We are not opposed to revivals of 
puce and nadefited religion ; on the contrary 
we stneerely rejoice, whenever we see the pure 
spirit of Clirist, and of the gospel reviving in 
the hearts, and mamfesting itself in the lives 
<^ euar feilow-creature&; but we remember this 
is a spirit of love, of peace, joy, charity, and 
of consolation, and not o£ contenlion, prejudice, 
tttffitoil, sfHvitual pride, enthusiasm or despon- 
dtnt^. How different are those scenes, wmch 
at the. present day are called revivals, from the 
levirals recorded in the sciriptures ; and how di^ 
ferent also, is the preaching by which these are 
produced irom that of the inspired ap66tk0.«*-> 
In -the second chapter of Acts, we have an me- 
eotmt of the most remarkable reyiral recorded 
on the pages of history, either sacred or pro&ne* 
This reviral was effected by the preaching of 
Feller on the day of Pentecost ; and its' fnuts 
were no less than three thousand souh oonvett^ 
ed to God. But we search in vain for sncti leat^ 
geage in the discourse of Peter on this occasion, 
as we hear from the lips of what are called re^- 
nnd preachers at this day. in the whole ser- 
dmn we- hear not one word said about an angry 
GodfOn en^ess hell, or even about ponishmest 
oi^Mif description ; but he preached the resur-^ 
i«ii||^ of Chrbt, the kingdom and dominion of^ 
IhlHft^^onier; and when vnm^'w ^ ^^yc ^ps'tt 
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ingratitude and hardness of heart, his kef 
felt the stings of an accusing conscience, 
inquired of him what they should do, he 
them to repent, and embrace the Saviour h} 
ing baptized in his name ; and as an inducei 
to repentance, he proclaimed to them the p 
isest not the threatnings of God, and urged t 
to saTe themselves from that "untoward gen 
tion;*" but gave them no intimation fhi 
was necessary to save themselves from iiit 
and endless burnings in hell. These convi 
we find, continued firm and steadfast "in 
apostles' doctrine and fellowship;*' but 1 
few of the subjects of modern revivals are tb 
who do not soon turn back to the "weak and i 
garlj elements of the world, and "become *\ 
fold more the child of hell" than beibre* 

The conversion of sinners to €rod is n 
•very Christian sincerely and ardently dest] 
but we cannot believe such conversions are 
fected by the preaching of terror and end 
wrath ; and for the purpose of illustrating 
partieular, we will notice what is denominated 
process of the conviction and conversion of a 
oer. During periods of violent excitement on 
subject of reOgion, we often see persons reda 
to a state of despondency^ and sometinuss of 
solute despainHis fears have been aroused bj 
rifying descriptions of an angry & vindictive G 
he is brought to consider himsdf a helldeservi 
and hell-doomed sinner, fi>r whom Gt>d has 
mercy in store ; the best actions of his life 
represented to him as heinous sins ; he rememli 
the past with bitter, but unavailing' sorrow, f 
eontemplates the future with indescribable dism 
he is told to pray to God, but he dare not atten 
it for fear his prayers will only sink him d#q 
fs coAdemnation and woe\ and when hrdoi 
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into this disiressiag situation, he is said to be un- 
der conviction, and in a hopeless way. But is he 
now safe ? Has all his anguish do9!e him any 
food ? Not in the least ; but he is told, that if it 
should please God to take him away in this con- 
dition, there is no hope of mercy for him, and ho 
must lie down in unutterable and unending des- 
pair. When this state of mind has continued as 
long as is considered necessary, the minister who 
has been the cause of his conviction comes for- 
ward with a smiling countenance, proclaims 
to him the love of God and points him to the 
gracious promises of the gospel. Suddenly, his 
gloomy fears are succeeded by cheeering hope8,&> 
hiis despair by ftdness of joy ; and now he is said 
to be truly converted. But here a question arises, 
-—what has converted him 1 his tear, or his hope 1 
Most assuredly the latter ; and hence, after all, it 
must be acknowledged that the lovs of God« 
a knowledge of his glorious purpose in the re- 
demption of man, and the hopes inspired by 
.this knowledge, can alone effect genuine conver- 
sion ; and I never have conversed with an exfe* 
rienced Christian on this subject, who has not 
told me, that when he first came into the en)oy- 
ment of the light and liberty of the gospel he be- 
held an infinite fidlnes, an ample sufficiency in the 
grace of God for the whole world ; and that at 
this time, the thought of the endless suffering of 
any one of his fellow sinners never entered his 
mind. The inference from all this, appears plain 
and irresistible, — that a belief in endleiS punish- 
ment is not necessary, either for the purpose of 
promoting revivals of true religion, or for the 
conversion of sinners to God. 

3. Much is said of the licientious tendency of 
Universalism ; and the most strenuous exertions 
are made to induce a belief that tlcoA d<(sQXTw\A 
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moves all the rogtmints wbioh religicHi uit{MMM 
on the corrupt passions of tjie IninMin. heart, and 
opens wide the flood-gate ofiniqukf and am ; tod 
hence the necedsitj of a beUef ui tlie opposite dooc 
trine, as a barrier againat vioa, and a preventive 
of transgression, and eiime of eraxy desoiipliMi. 
But let us inquire, has thia belief presented crknei 
in the world 1 This inquiry is hiipartanty bat 
it is painful. It in truly petnfiilto apeak i>ftke 
wickedness and the crimes of pco&uiiiff chmtiani 
and gladly wauld we cast a veil of unpermos 
darkness^ and everlasting oUlWiofi over mm% 
parts of the. history of past ages^ wonhi jaatice to 
the cause of divine truth permit it to be don« ; 
but it will not ; and wo are eompeiled, in seiiMi- 
ftace lo meet our opposars cm their ewtt 
guouad. Aud whilst we eostemplata the at« 
trocioua crimes perpetrated by persons cal- 
ling themselves the followers of Jesus, let ui 
, humbfy pray Crod to preserve us &om alf lempta- 
tions to evil. 

Passing over the events nnnrated in Eclesiasli- 
eal history previous to the period of theRefovma- 
tion, during which time rivers of hnmaa blood 
were shed in wnra which were wtiged by Chris- 
tians against Pagans on account of what wat 
cadled rehgion; it iaintposaible to contemplate, 
without emotions, ixi ^vrpv, the crinaes which 
have been perpettfatj^Ti^ee that periled, b^ 
those who professed rt^tj^ .actuated in their con- 
duct by a regard ibr 1^ reUgian of Jesus*-^ 
In Holland and the Netherlandst while tliess 
States were under tlie domion of Sfiain;, -ftt>m fif- 
ty to one hundred thousand Protestants sufiered 
death, for their religion. On tber 34th of August, 
1572, commenced in France the horrid massacre 
of St Bartholomew, in wliiah no less than 70;000 
ialiabitants were murdered la cold blood by thsr 



Catholics. Afterwards, in the same cevttlayi 
daring the reign of Louis XTV. a persecution, at- 
tended with still greater cruelty, was commenc- 
ed and carried on for a considerable time against 
the Protestants ; in which many thousands of 
nil ages, sexes, and conditions, suffered all which 
the unfeeling barbarity of their persecutors could 
inflict upon them. The soils of England, Ire- 
land, Scotland, Portugal, Italy, Flanders, Sicily 
and Sardinia, have also been stained with the 
blood of Christian Martyrs. In Spain, between 
the years 1481 and 1820, no less than 34,656 
were burnt alive ; 18,049 burnt in efligy ; 288,- 
214 condemned to the gallies or prison for life ; 
and the estates of 291,^0 were confiscated, all 
for their religious belief ; making a total of 632,- 
371 victims to what was called the Holy Inqui" 
sition. In 1552, John Calvin of Geneva, caused 
Michael Servetus, a learned and pious divine to 
1)0 burnt alive at a slow fire made of green 
wood, on a charge of heresy. In 1555, Latimer, 
Ridley, Rogers, Philpot, and many other emi • 
nent divines were burnt, by order of Mary, queen 
of England. These most attrocious crimes, to«- 
gether with others of the same nature, too nu- 
merous to mention at this time, were all commit- 
ted by zealous believers in endless punishment^ 
and we are irresistibly impelled to the inquiry, 
would not a contrary belief have prevented these 
crimes ? Had Queen Mary, John Calvin, the 
Popes of Rome, and the directors of the Inquisi- 
tion believed that those whom they caused to 
suffer death were, equally with themselves, ob- 
jects of the unchanging love of God, and that he 
would finally purify them from all error, and con- 
stitute them joint heirs with themselves to an im- 
mortal inheritance in heaven, could they have 
exercised such unfeeling cruelly Ic^^^x^ >5wetCk\ 
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1 leave it witli you, ray hearers, to say, whetlier 
th« doctrine of endless, unmercifnl punishment- 
can be cleared from tlie cliafge of all this wiek-* 
ediiess and bloodshed. 

But to come nearer home, and to circumitan" 
ces with wlrich we are letter acquainted ; — Wa» 
it a belief in universal salvation which caused that 
spirit of persecution in Englaudj that drove our 
ancestors from the home and the graves of their f»* 
thers ; and compelled them to se^ f<»r safety and 
peace in a far distant and wilderness land ? Did 
a heart-felt belief in tJiis doctrine induce those 
«ame "piljrrjm fathcrB,"as soon as they themselvei 
were freed trcfm oppression, to hang witches, whip 
Baptists, and banisli Quakers 1 and does this be* 
lier produce that spiritual pride , and wicked in* 
tolerance which are so conspicuous in the con- 
duct of the leading orthododox clergy of the pres- 
ent day] Let experieace an«l common sense 
answer these questions. 

There is another fact, which is of so much im* 
portance in the illustration of our subject, that I 
cannot pass it over in silence. In the autumn of 
1824; the state prison in the city of New Yorit 
contained six hundred aistd twbety-threb con- 
victs. At this time, a clergyman, accompanied 
by one of the overseers of the prison, visited this 
immcn??e reservoir of guilt, for the sole purpose 
of ascertaining the religious sentiments of its 
wretched inmates. Each prisoner was interroga- 
ted on this point ; and every one declared himself 
a believer in the doctrine of endless punishment ! 
Whenever a Universalist is detected in any 
crime, our opposers are extremely apt to ex- 
claim, — see now, the fruits of Univerealism, — 
nothing better could be reasonably expected 
from a person po)^88ing and believing such a 
Iieentious doctrine. But does not the fact now 



jnentioned furnish us wkh a Bufficieot. answer to 
all.such expressions 7 Hay.e we not an equal 
right with our opponents to saj, that all. the va- 
rious grades of crime for which these prisoners 
- were then suffering a just punisbmenJ;, are r the 
Jegitimate frtdts of /Ae/r doctrine 1 Biit we <h> 
-not wish to retort upon them their owa unchar- 
itahle assertions, nor to retiini **railing for rail- 
ing ;" and ■ that cause most be weak iode^ 
which. £e()uires a resort to-such saeasures <for its 
support. Neither has Uhsi fiict been introduced 
for the purpose of producing an impression that 
we behe?e tlie i^atuxal tendency of their doctrine 
is to all manner of crime ; aUhough we do be- 
Hevc it tends directly* and ne^wallj tQ4he exer- 
cise of cruehy, and a iperseouting s^rit, ; but I 
have introduced it to. show that a behef in the 
•doctrine in 'questiop, does not prevent crime ; and 
that, as a denomination* we are not. jofiXG wielMed 
than others of a contrary belief 

You will very naturally inquire^ how can these 
things be so. 1 How is it possible for thppc 
who believe that one eternal.retribution awaits tb^ 
sinner for tlie crimes of tlus life, to set at defi* 
ance tbe.lawsof God. aiid many and rush, fofwwpd 
in their si t>ful cour'Se^^ which, according to their 
own belief, will consign them to remediless woe ? 
We can only answer this question by saying, 
that amongst all the professed believers in lliis 
doctrine, there are none who believe it for them- 
8elves,but for others. It is some poor abandoned 
wretch, some wicked neighbor, and not myself, 
whom God will render eternally miserable. A 
few, we have seen, from time to time have 
brought this cruel sentiment home to themselves ; 
and have believed they should suffer this punish- 
ment. But what have been the consequences of 
such. belief ? Reason has fled ; des^tair ha& «aW 



96 

zed their senses ; and these miserable rictims have 
wandered as roving maniacs through the world, 
or ended their wretched lives with their own 
hands. There is another circumstance which 
will account for the little effect a belief in this 
doctrine has in restraining vice. All who believe 
it, believe also, there is a way of avoiding that 
punishment which they are taught awaits them, 
and which is deserved for the sins of this life. 
They believe if they repent, any time previous 
to death, all merited punishment will be remitted 
to them ; and this they are determined to do, 
sometime before the lamp of life expires ; and 
hence they continully flatter themselves they 
shall escape the just desert of their crimes. 

In conclusion 1 would observe, it is not a be- 
lief in any particular doctrine which is calculated, 
in itself, to prevent sin. Nothing but a prevailing 
love to God in the heart, and a sincere veneration 
for his parental character and authority can pror 
duce this effect ; and it is obvious that the doc- 
trine which is best adapted to the production 
of this love and veneration must naturally have 
the greatest tendency to prevent evil, and to pro- 
mote true rehgion in the world. May God 
grant each of us a knowledge of the truth as i^ 
is in Jesus ; and make us all wise unto salya* 
tion. — Amen. 



c^cme 

eooKWwJin^ Co., »nc. 
100 CatntMrWge St. 



3 2044 077 882 934 



eooKWncJing Co., »nc. 
100 CatntMrWge 5i. 




■iiiiiiffli 



3 2044 077 882 934 



3 



